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Hence, Paul does not even deign to call that
realm of reason world, but rather calls it
the form of the world, ,
~ - Martin Luther

A study which attempts to explore the relationship
between two, fundamental, historically-continuous expo-
sitions of (or within) a given religious traditidn must
proceed according to a prescribed methodologye. In order
that uncovered differences and/or similarities o:nphe- |
nomenological import be sustained, comparative analysis
must discover their issuance from certain underlying pre-
suppositions within the general perspectives of thevposi-

tions under scrutiny. Hence, the student moves from sig-

nificant simple data through a kind of motivforskniang (or

e structural examination of controlling motifs) to those
definitive 91ements, which, because of their foundational
status, are regarded as axiomatic to the explicatidn of the
entire orientation and provide the basis to whichAis referred
all questions of continuity or discontinuity with other ori-
entations. 1

Since both positions purport to be presentations of
the same tradition (as appears in the furor with which they
vie for that distinction}) end use similer terminology to
deal with similar issues, the relationship between Luther
and the Thomists provides the occasion for the application
of the Struptural methodology. To be sure, there are many
who regard such spplication as misapplication, supporting
the thesls that no relevant data for comparison is availablé

below surface generalities since the one approach constitutes

a redical break with the other., This assertion (which admits
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only historical 1linkdges) joins with that which adgvocates a
strong but modified unity to provide the framework in which
all 'relational' discussion is placed, the avenus of the "
one tending by degreas to emphasize disc ntinuity, and the
other, continuity, ‘Yet, 'significantly, & frequent candidate
for discussion as descriptive of both the unifying’and dif-
ferentiating characteristics of Luther and Thomism is the
category of mature as it pertains to the possibility and/or
the status of ‘natural theology within the Christian’ economy,
"It 'is the ‘intent of the writer of this psper to examine

the natgggfmbtir as it appears, primarily, in the “early wri-’

tings ‘of Luther ‘vis alvis the Thomistic interpretation. The
pﬁrﬁose‘of the study is the further illumination of 'the rela-"
tion ‘of the two positions, not concerning nature solely, but
as this further reflects basic orientations and perspectives,
Sincd'Luthér'S‘undorgtanding comes via his reaction to en al-
ready-flourishing ‘conception, we begin our study with an ex-

position of the view of Thomas of Aquinas,
I

" 'phe ‘notion of nature, in Thomism, is cast within the
iogically-prior Aristotelian world scheme. A more contempo-
rary spokesman, Etienne Gilson, emphasizes that the reternally
necessary and necessarily eternal world of Aristotle is there,

as something that hes always been and always will be,"t ' This

|

1 ptienne Gilson, God and Philosophy. <1941, pp.33 ff.
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Aristotelian world is a world of change consistiﬁg of individual

things which follow an orderly succession and deve]lopment to-

ward an end or fulfillment, Aristotle himself defined nature

as 'the totality of sensible objects capable OI'Spontaneous

change' and these 'sensible objects' are 'prooesses of fulfill-

ment in whioh what is potential becomes actual. Motion con-

sists of the suceessive ohanges according to which all things

follow a proPer pattern toward a telos, or, the rozm which is

the thing's purpose or fulfillment. In order to underetand any-

thing, one must relate it to the subsequent stages 1n the series
of whioh it is a part, the Good being that which ultimately satis-

fies that thing. Nature is then, according to Aristotle, the to-

ality of sensible obJects in which articulation and fulfillment

of form are achieved by motion.z
The Thomist paraphrase has it that the movements in the

world, taking place f:em potentiaiity to actuality, are but ways
”Man, as "one of those beings that go to

all things seek God.°
and spiritual being, an

make up the un:lverse,ﬁ4 is atmaterial
As such he has been

animal of nature, bﬁt"a rational one,
reality back to God, the

glven the power to trace intelligible

Divine being so implicated within the world that it cannot be

contemplated without contemplating Him, In striving toward God,

man acts'according to his nature, simultaheously meving toward

P 2 Aristotle, Physics (Book II); as-quoted in W. T. Jones, A
History of Western Philosophy. 1952, p. 190. -

® saint Thomas Aquinas, Summe Contra Gentiles (Book III), ag
included in Basic Writings of Saint Thomas Aquinmas. Anton C, Pegis,

ed., 1945, D
* 6ilson, The Spirit of Medieval Philosophy. 1936, P. 16s,
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the reslization of his telos or potentiality, In that very
acﬁ;VLty he is united with #il of Nature which is moving to-
wﬁré the‘roalizapion of the possibilities‘or the?univorse.
nMan is ﬂ{so the creature of God. Since God ;s 'Aétivo
3eing,'.to be created in imago Dei is to)belihked with, the
Creator by & common participation in being, God and mﬁn are
linked accoiding to the analogia entis, yet, man &ﬁ‘imperfect
being must move from potency to act while Perfect Being in-
cludes potentiality witﬁ ﬁctuality; man comes)intéibeing WhQn

potency 1§ trangtormgd into actuality, but the‘Qreator's exis~
tence, as it were, ié already;includod»in his QQSeﬁbe. The
purpose, or telos, for whiéh the creature strives is the ful-
ness of boing, perfection, beatitude.

V The Aristotelian-Thomistic world contains, then, & hier-
archy of being at the summit of which is God: "self-subsistent
esse, absolute actuality and perfection in whom there is nothing
of potpncy o:_limitapion{qf any‘kind.vs From: God a desconding
scale of being, ordered according to proportioné;aQAperrecfiqn
becomes gore‘restricteg and the limiting potentiality more pro-
nounced, .includes the angels elong with the world of inanimate
reality, from the highest to the lowest grade of perfecti§q°
Since this deals with the relation of creatures to God, it con-
stitﬁteé "the philosophical basis of the whole of Thomism, *6

S Hilary Carpenter, "The Ontological Roots of Thomism,"™ in
Essays in Thomism., Robert E. Brennan, editor., 1942, p. 97.

6 Ipid.
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| Thomas,further distinguishes between:the states of in-

:;Begral nature and;corrupted pature. -If men were;still in
,bhe .original state of, integral nature, he would:'pgturally

« move from.potency.to act and .refer all love toGod, being de-
+.pendent .upon. grace.only in the motivation toward;uhisa7 ‘Since
< man stands,; however, .in the state of corrupted nature, he .is
~-dependent ‘upon .Godts -help not ionly :in the initiating of the
i ﬁclOB»QOVQmept,;butnalso‘in the;entire,activityeorflovihg God:

'In the state of corrupted nature man falls

~»:short.of this :in the appetite of ,his rational

will, which, unless it be cured by God's grace,

+follows its privapeﬂgqod, because of vthe cor=.-

ruption of nature.,.
+.Thomas strongly asserts that man can do no ‘good whatever with-
;out greace in his present .state, .that if he is to .'do what is
w4dn him, ' he :is dependent upon that, "power according as he is

.To, be sure, mothing is evil by nature.}ow\3111sis funda~

. mentally privation:  the lacking .of the good of: the: thing, the
.-diminishing of a, thing's fulfillment, ;a tending-toward-non-
being.., Sin would imply then not only lack of perfection, ‘but

@ willingness to, take a subordinate end: as one's. telos, the

7 | o o
Thomes Aquinas, The  Summa Theologieca, - I-II, (Pegis
,edition), Q. CIX, 'ATt¥, 3, (P. 9847,

8 Ibid.

9 1pid. (p. 989), S
10 Thomas, The Summa Contra Gent " (Pegis edition),
g s X

Chapo VII) (p‘ I4)0 1 . ‘ o

iles, IIT.
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worship of the creature rather then the Creator, an act con-
trary to the ordered and eternal lawlle— just as the split in
culture which contemporary Thomists deorylz 1s attriputable to

& like relational failure between cultural phenomena and their

respective ends, Since the disposition to use surragates for

)
ultimate satisfaction stems from a perverted will, since the :>J‘—

DR I(
D,
right will is present 0 ~% »in sz §prfection of the divine N

wllgpt , L r‘ H‘TLMJ \
11keness,"13 the ;tat nature is dependen upon an

1n1tiation into the spiritual reelities inherently related to //
the redemptive activity of Jesus Christ,

The Imago Dei, Jesus Christ is the divine likeness to

which man is created. As true man he is the telos, the manifes-

tation of perfected'humanity.” Yet in revealing Himself also as

true God He affirms the insufficiency of all things humen,14 In
Him humenity is mede one with the Im mego Del as nature is trens-

formed to participate in the divine 1ife. This union, or real-

ized telos, is mediated to men through the Sacrements which thus
make possible the extenslon of the Incarnation thr oughout time

and history into eternity. The particlpants in the union com-

prise'restored humenity, but in that restoration nature is not

destroyed nor rejected but offered for fulfillment; indeed, the

11 Thomas, Summa Theologica, I-II, (Pegis edition), Q. LXXI,
Art. 6’ (p. 567).

12 See, notably,. Christopher Dawson, The Historic Reality
of Christian Culture, 1960,

13 Gi1son, The Spirit of Medieval Philosophy. op. ¢it., p, sgn

14 yohn C. Murray, S.J., "Towards a Christian Humaenism,» in
A Philosophical Symposium, Guthrie and Walsh, eds., 1941, p, 109,
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incarnation itself verifies the principle of the‘continuity
between nature and grace: grace orowns all which i{s truly
hunan, including, indeed, Aristotelian philosophy,

Aerhe writings of Martin Luther manifest é different spirit.

Though there is.concern there with nature and grace, man's

ability. to 'do. what is in him', fallen and.corrupt nature,

end the like, one searches in.vain for the utilization of

‘grades of perfection', 'motion teking place from potency

to act', and the verification of these. in the literature of

& philosopher,  The cardinal Thomistic principles, the con-

tinuity between nature and grace and the analogia entis, form

no basis for Lutherts thought and, instead, are rejected or .
rendered irrelevant. by lack of attention. Luther distinguishes
between two states, not howgyer;btheen integral end fallen
nature (although he occasionally utilizes the differentiation
between essentiel and. existential), but between man as flesh
gnd man @s. spirit.  He too speaks of fdoing ,what is in one!

and of.a movement. taking place toward God, but he adds that
this motion is undertaken "out of fear of punishment, of love
of gain...pride...through fear and selr 1ove“15 and ., that ™man
doas what is in him when he sins nl6 |

These writings also“express a shift in orientation. "No
longer is the theological framework provided by the Aristotelian

& )

13 Lﬁthef, Vorlesung fiber den R#merbrief. ' (comment on 3.9),
1515-16, P. 106.

16 Luther, Heidelberg Disputation. Corollary 26, 1518,
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worldview, " "The whole Aristotle,” states Luther; wis to

theolégy as ‘darkness is to 11ght,":7 yet this protest——
with Aristotle serving as 'the paradigmatic casetl8._—1s

lodged also against the entire philosophic intrusfon into

theology.lg‘ Lutherts more personal criticisme-=that the

Aristotelian god never becomes involved nor troubled abtout

the'worldao-——suggesta b& contrast his own particular stance,
The ‘world' and ‘men; for'Luther, stand goram deg, In that

presence of God 'man discovers theat he is: sinful, 'that his

righteousness; truth, wisdom, and' virtue are nothing and must

die.al In"that identity-reveal ing-posture the confession is

eppropriate: "It 'is true that before thee I am a@~sinner, that

my nature, ‘my very beginning, my conception,is sin;"22 .Luther

speaks also of two ways 0f‘beholding,25 of the. incomprehensible

Judgments of God' justifiedof His Word,?* the folly in Christ

which opposes the wisdom of the world. This contrast between

the ways of grace and of neture-—-in contradistinetion to the

Thomistic continuity-—presupposes throughout'a perspective

17

e Luther, Disputation against Scholastic' Theology. No.' 50,
1517, (A.E. pp 12),
18 '

Bernhard Lohse, Ratio und Fides. 1958, pp. 25 ff,

Gordon Rupp, The Righteousness of God.

19

1955, p. 93,
Friedrich Nitzsch, Luther und Aristotles. 1883, p. 5,

2l Luther, Vorlesung...Romerbrief, ope. cit., (comment on
3+s4)s Do 96, o

o Luther, Sermon on Psalm 51. (A.E, Vol. 14, p. 169),
5 Luther, Sermon on the Men Born Blind.

(A.E. VOIo 51) .

24 Luther, Romerbrief. ggp cit., p. 96.
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of differing order, Nature, within the coram-deo context,
is Without claim or value, evil, even sin itselr,a5 corrupt
(but not Strictly as this is opposed to the Thomistic tinte-
gral'), not q candidate via sacrificlal offering for grace's
erowning but for soteriological irrelevance, not deficient

nor incomplete but outrightly depraved and without possible
appropriate goodness,

If & Pause for a premature comparison's rerleotion is in
order, a query might be plaeed concerning the extent to which
Phenomenological differences exist through presuppositional
implication, end the degree to which these in turn are depen-
dent, or oonversely, upon the contextual variance between the
Aristotelian, metaphysieal perspective and the Reformer's own
ooram-deo opposition to a 'Begriff Synteresis' 26 fIn other
words, is it possible-—-moving from significant simple data

via a kind of motivforskning to definitive elements-—-to refer

all questions of continuity and discontinuity to varianoes in
orientation and contextual implication? The refutation of this
possibility must give evidence of feature differences which are
not entirely attributable to axiometic involvement, The testing
of the respective contexts themselves for axiomatic status might
constitute an avenue of approadh to the discernment of the rejg.
: tion between Luther and Thomism, Perhaps the context was the

possibility only because of an awareness of something more basic,

25 Luther’ Psalm ﬂ" _020 cito

26 gee Lennart Plnomaa, Der Existenzielle Charakter Der
Theologle Luthers. 1940, p. 39 £f,
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The challenge of 'nature' to the later middle ages appears

A

as a problem neatly posed as early as John Scotus Eriusena (810

to 877). In his De Divisione Naturae he brings to awareness a

contradicticn involved in the simultaneous rendering of a tran=-
scendent Creator and a dependent creature. If God does stand
in an external relation to the world, as the doctrine of trans-
cendence would assert, then the world in turn must stand in some
external relationship to God. Transcendence implies distinct-
ness or separateness, suggests John Scotus, just as distinctness
implies independence. Standing within the Augustindan tredition,
John's significance (at 1east for our purposes) lies in his repre-
sentation of o dissatisfaction With the description of the world
as 'an apparition or God" As interests turned with greater in-
tensity to the natural world and its affaire——-and certaﬂnly not
always, then, away from 'the cther world'-—-discontent became
concern to discover a basis upon which the world (and the domain
of natural science, or knowledge) oould be rightfully affirmed
within a Christian context. The result ror .Tohn—-and we refrain
from.evaluating hia conclusions-awas an attack upon the dualism
to which was attributed the ’contradiction' and a consequent neg-
lect or denial, of transcendence.

Though John's work demonstrated the difficulty involved in
attempting a construction of the Christian world-view upon a Pla-
tonic basis, others following in his tradition took up the task

with a vigor which increased as more matters of political, social,

aesthetic, and ethical interest sought incorporation in the
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purvey of the Catholic Church, The rise of the earjy uni-
cercities (Salerno; Bologna, and Paris in 1200), new crafts
and skills, new interest in medicine, 1aw, science, the na-
tural wcrld—-these and others brought pressure to suppoT?t
a growing necessity to provide a Christian‘orientation of
snfficient breadth‘to include all rightful pursuite, unifed
to maintain proper relations between the arts and sciences,
and religion with culture, and strongly undergirded by prin-
ciples which serve also to enhance the Faith, |

‘ ‘The appearance of Aristotle in the west at a time most
onportune seemed an event of divine origin. Upon whom else
could one draw for classified information on such a variety
of topics of natural interest-—complete with catalog? The
results are well known! Plato's dualism was pitted and lost
against hic disciple's‘more adecuate approach to thirteenth-
century Christian concerns."Thomas Aqninas, using Aristotle's
notionrof the nature of reality, defined man not only as a
child of God but as c rational animal of nature. The world
of nature lost 1ts relegation as a shadowy initation of the
true reality, God (to bow in submission to thc realm of grace),
instead creature and Creator now comprised a single universe
with angels, all other animals, matter, and so on, and formed

one continuous hierarchy of being., For Aristotle there is only

one world, the world of actual things, Hence, analogia entis,
continuity between the realms of nature and grace, motions of

sach seeking God, telos, science as knowledge of ends, theo logy
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as ‘queen of sciences, the medieval synthesis, and 'the place
for natural theology. Since the world cannot be fj;11y con-
templated without contemplating the Creator, since ‘motion
represents the questing after God of each entity, {t becomes
appropriate to refer to degrees of knowledge from the level
of ‘common sense through the metaphysical to revel&fionzv (Just
as 'there are grades of perfection), to speak of an‘dcademic
curriculum which mirrors and inheres in the 'unchangeable laws
of~human'thought',28 to establish religious Trapport prior to
revelation, end to seek approach to God via both speculative
and ‘practical intellect,2® ‘In its tracing in the ‘God-ward
direction, nature expresses its yearning for completion and
perfection.

The foundation upon which the entire Thomistic synthesis
is bullt——the analogie entis (with its corollary, nature's con-
tinuity with grace)-——was severely battered by the nominalist
reaction., In an effort to free God from human calculation and‘:>
incursion——such as is implied in the hierarchy of ‘being and :3?'5*%
Aristotelian causality—=the nominalists tended to place their

emphasis upon the "unconstrained play of God's will“.ao Indeed,

27 See Jacques Maritain, The Degrees of Knowlédge. 1959,

28 pierre Conwey and Benedict Ashley, "The Liberal Arts in
St. Thomes Aquinas,*” in The Thomist. Vol. XXII, No. 4, October,
1959, p. 468 ff,

29 See Jacques Maritain, Approaches to God. 1954.

30 gordon Leff, Medieval Thought, 1958, p. 260.
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early'c » bt &
Y ‘commentator on Thomism; called attention to a airfic M}Lw

‘similar to ‘that founa by the earlier John secotus.

‘the Problem wasn't created by a oontrad1°t1°n betwee
rexternal’

¥

na t.rans—‘

¢endent ‘Creator and dependent creatures in their

relations ‘to one another ‘as before, but by & unified relation-

SHiD ‘S0 dependent that the claims of the created were tending

to [despoll ‘the Creator of ‘thé fulness ‘of divinity. If, as was
asserted ‘by Thomas,; ‘contingency leads to necessity and a cause

can be reached through:its effects, ‘then the Creatort!s actions

are So correlated with His creatures' that God's activity can

be not only explained but ‘even calculated by human ‘Teason. This

implicit 'denial ‘of the jnfinite freedom of ‘God, thought Duns,

résts upon the conceptioniof 'the Creator in terms of ‘the created.

ed that proofs.taken«rrom»the“created world do not go
T¢ enclose God in the contingent world of

‘Durns ‘assert

outside of ‘creation.
the created 1s to'do violence to His mnature,

puns' criticism was focused at the principle of analogia

gal nst which he 'suggested the concept of univoeity. The

entis'a
g significant. According ‘to ‘the ‘analogy of being,

difference 3

the properties 6f the creature are realized each accordlng to

its garticular mode

P——

of being (via potency’to act);32 univocity
]

31 A, Obermen "Theology of Nominal
Heiko ot Py Janﬁary, 1966, ism, " in Harvarq

Theologicel BeV2SZ

52 see Dorothy
Thinking. 1944, PP 169-

M. Emmet, The Nature of Met
68, of aphysical
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qegree of

on the
® other hand, ‘redyces being to its most basic
33. ‘In-

abstrac "
tion“as applicable in uniformity”to &ll bPeing.

Uty diseusSing particular modes of belng forieach partl-
educe

oular Being (as'in analogia entis); univocity actsito d
modes' for ‘belng in gensrar, God is still 1inked with man in
belng, but only‘as ‘the meaeor’infinite being is related v

omni -
abi-~-

finite being,

‘Though' God " retains traditional attributes (Justice;
sclence, “mercy; etci),the creature no longer retains the
11ty to aseertain his'connection with the divine; the attributes
of infinite beinig cannot be'traced in rinite being.”iThe’ pur=

suit which began as &n'attempt to' recover’'God's potentia 8bso-
luta fTom philosophy's’ captivating intrusion works (despite
the effort of its'author) to destroy the Thomistic comtinuity

between the créated and the divine, nature and grace, reason, , _. , . ¢
. E 4, AL k éfl /h'.L-&t&Wf:{:"‘ﬁ(g‘E(

£

bt o AL —on Ko o nea
; ‘Sed"Powegfgoverﬂea only

and faith, “God's nature’ (as
by the dictates of His will) is made so undefinable’that’' reason
can né- longer lay hold of it’.’" The result is the necessity to

discover'another;'morb-auequate‘1nétrument of religious behol-

dinge
The realms of philosophy and theology, separated by Duns

but held within his metaphysical framework, were  even® more
sharply defined by William of Ockham (1300, to'1349)," Restric-
ting Duns' univocity to concept——so thet there 1s one concept
of being common toGod apd: créstufes-—and limitirg iziowledge

B —

o8 Leff, OP. cit., P 265,
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to Practice) ©Xperience
»

' Ockhem rejected metaphysics and
e theolggy, 34

that they tendeq towai:ason o e e :epar::::ry
tTuth Wae SR contradiction, Since exira-s )
revelatt s o Pable of rational verification, truths O
Prooss for Goa? to be received and authenticated by raith.
S existence were without meaning; universals

and velue thepries were without reality. The nature of the
Creator could’ be known only ‘through the medium of the concept,
but there was no assurance of & reality corresponding to that
concept Which could be predicated univecallysSP

- Thus' the project of several ‘centuries, which began out of
concern to discover a basis upon which ‘the interests’ of the na-
tural world could receive rightful attention end affirmation
within a Christien context, produced that desired result but
certainly not within the desired context. - Though the medieval

synthesis had Temained intact, it did not evoke universal accep-

tance,” Alongside the anslogis entls ranged the theory of equi-

vocity. The natural, once repulsive and corrupt, though con-
tinuous’with grace but imperfect and incomplete, became self-
sufficient and actually enjoyed, In 1323 Thomas Aquinas was
canonized by Pope John XXII; in that same decade an Italian,
Petrarch, climbed a mountain with "nothing but the desire to
see its conspicuous height."55 The choice, as in the ninth

34 gge Anton C. Pegis, "The Dilemma of Being end Unity,

in Esseys in Thomism. ORe eit., p. 151 ff,

35 grederick Copleston, S.J. A History of Philosophy.
[ 2 s A h

Vol. III, 1953, Pe 64 .
nThe Ascent of Mount Ventoux,” in The Renais.
sence Philosophy of Nep: B Cessirer, P.0. Kristellsr, amg w.y,
Rendall, dTle 1948, De VO
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ceéntury, stil) "lay betwe

ec~
en God and the world, "3’ ‘,éThe sel
tion of the ,

latter, and the aiscovery of its imhsbitant, ¥hO
no ‘

thiigréﬁr Telt 1ike a tiny speck of dust,

but ag tgeaft“‘ the dew of divine grace,

center of variegated happenings,
as
ver::rsgg caryatides susta%ning the uni-

has been called "the essence of the RQnaissance,"sg But it
constituted e look at the world and mot beyond it.  yhen, in
1517, & young preacher was posing these words, "it is true that
before thee I am g sinner, that my nature, my beginning, my con-
ception is sin,” another spokesman was jubilantly e’;claizyningz
"Immor'balv God! What a wérld' I see dawningl Why canI not grow
young aSain?n4Q Signifying the ambigulty of the aggf he had not
many years earlier complained: "Whg, being & good men, does not
see. and lement this marvelous corrupt world?mil

| A_nd, in the other realm,; if reason is removed from the
sphere of faeith, then the alternative emphasis selects tradi-
ﬁion, dognma, church authority, and the Scriptures, If, in fact,

the created has no claim in the divine, then isn't worth to be

37 johen, Hulzinga, Ihe Waning of the Middle Ages. 1954,
po’ 400 ‘
38 ‘ggefan Zwelg, Erasmus of Rotterdam. 1934, p, 29,

39 ‘Jacob Burckhardt, The Civilization of the Renalssance

in Italye. 1954, Do Be

40 pesiderius Erasmus, 7An Age of God, " in the Pordable

endissance Reader. Jemes B. Ross and Mary M. MCL&u’gms.’
enels ————

955, P °
4l presmuss
c t. ’ p. 10

quoted in The Portable Renaissance Reader,

op.
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identi
Tled witn Supernatural goodness,42 and wouldn't grace

mer
CY¥s.and election assume a new prominence along with that
WoTth which God bestows? If man is denied a knowledge of

God,. 1t would seem that God's Word could become more rele-

vant as the alternative means by which God is made 1.:111111“‘;!,lclt

to.participate in human affairs, ,This entire new emphasis

would be. harmonious, then, with a new stance, the coram-deo

dimenslon, and serve as the replacement for the earlier,
defective framework,

Concerning nature specifically, if goodness becomes solely
an;attribute characteristic of the divine and if man has no
rightful claim, it wouldntt be inappropriate to confess that
mans' entire righteousness, truth, wisdom, and virtue are no-
things, and for philoSfphical reasons alonel

If one could fur-
ther discover the anthehticity for this in a position of pro-

¥

minence in the Scriptural authority, then the confesslon's

propriety would become even more compelling,
III

But the guestion still remains: to what extent is it pos-
sible to refer phenomenological differences concerning the con-
cept of nature in Thomism and Luther to contextual variation?
cguld one probe even deeper, in other words, and lay hold of ap
axiometic variance which is responsible not only for differing
facts &s they appear in context but also for differing contextg®

42 Gordon Leff, Bradwafdine and the Pelaglans,
£,

1957, pp. 264
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This Question becomes more

pertinent following an .historical
EASAL 9

foT a descriptive tracing of facts within.their Tes”
Pective eontexps does not necessarily constitute .an expland=
tlon,

Luther is seen clearly as ome who gathered together the
varied strands of philosophical and religious thought which
were present to his day, yet his greater significance 1is dem-

onstrated in his utilization of these in a united means of c¢om=

municating his 'rediscovered Gospel', Though a resolution of

implications from nominalismts influence upon faith is an ex-
tremely important contributing factor,*® the Refommer would in-
sist that his discovery—eeven regarding nature-—was of greater
than inferential depth, :

The definitive element in Luther's understanding of nature
is his rejection of the thesis fundamental to Thomlsm, that truth
and reality are one, This is implicit in the nominalist denia]

of necessary connections between God and the world,44 but it is
also enhanced by a Platonlc influence within the Augustinian tra-
dition,  Luther had harsh words for philosophy's intrusion into
matters of faith, yet, it will be remean bered, he much preferred
Plato to Aristotle.45 This Platonic strain is present in his pe.

cognition of the Christian state as a postulat.e,46 for exemp]e
9

4% Karl Adam, One and Holy. 1951 pp. 34-76 especially.

44 prgnz Xaver Arnold, Zur Frage Des Naturrechts Bei Martip
Luther. 1936, D. 101.

45 Luther, Heidelberg Disputation. Philosophical Thesis 36
1518, (A.E, Vol. 31, Pe 42)o »

6 Richard Wolff, Studien Zu Luthers Weltanschauung. 19p2g
Pp. 38-58, ’
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and ean b
® digg
OVe
Ted at the Toot of his rejection of netural

et 1111
or nat‘lre

cular blepq.

law as o dire

» Luthertsg significance results from & parti-
38 Student o nominalism he relates realism with
theory of 1dea1s,%® py4 tnis merger is epplied mot
tologicay Categories, but to the ethical-religious,
One cgp df:znt '# 5ot being (as in Thomism) but deed. 47
OBLY by 1nteres OVeT specific definitions of nature in Luther
Ce, He describes God not in terms of esse, or
static qualities, byt gp terms of His activity, When he refers
to the divipe r18111‘.eousne;ss, for example, he is speaking of the
righteousness whicy God gives, His analyses of nature are not
theoretical interpretations, but are implications from man's con-

sclousness of steanding in God's Presence as this dimension is

present through a deed of God., A1l attention quickly focuses

upon the Word of God, redemptive and revelatory deed, in whose
light man discovers his nature—~that he must be brought to
nothing——a judgment already implicit in the nominalist distine-

tion between the created and the divine,
Concerning Luther's utilization of the modified Pletonic

influence, & kind of ‘sacramental view' emerges—-not based upon
’

47 guben Josefson, Den Naturliga Teologins Problem Hos
u

Luther, 1943, Pe 127,
48 priedrich Nitzsch, Luther und Aristoteles. p. 9.
Frie

ther the Expositor,” Luther's Works,
v Pelikan' "L —— S
49 Jarosle 1959, Do 54e '

Companion Volul®.
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the'Sch01astie
< of the
erstand ing

alo
forgiveness of ;:—_Eﬁls éntis, but upon an und
RS™"~~which allows the natural world to PO~

vide introductigy int r-
ding to. the © the spiritual realitles of God. A°%°
nomji _
valed th Balist strain, it is God's activity which is T©
A Tough certgs 5 ryas
dei) whijl : n significant events and persons (the
© God Himg
elf r 51 s not to
be sought behing emains concealed.’” God, then, 1
be & Dd His creation by inference, "but is rather to
e Te
Pprehended in gpg through it."92 And the rediance of that
apprehe
g nsion does not come from *in front', from the jnferential
oal in .
: 8ny causal nexus, but *from behind', from the source,

according as the believer himself is feithful,°> Knowledge Of
The realm of

God becomes related to will, and to obedience.
God madg kpowniin this way 1s. not compi'ehended in qﬁalities of
esse, but, thi‘ough the Word, is received in terms of redemptive
and reveiatoi'y deed, In the nghi; of that activity—in that Y

presence———man discovers anew just whom he 1s.

By his own insistence, Lutherts approach to the question
of 'nature' rests upon a break with the Thomistic tra&ition.
nominelistic background sustains the rejection

His fidelity to a
ia entis and the continuity between nature and grace,

of analog entls _
His radicsal associating of worth and value with the divine

50 L4par Billing, Qur Calling, 1955.

51 pupp, ope Sit.s Pe 2930 |
Let God be Gode 1947, pp. 79 ff,

52 pnilip Se Watson,

53 pi11ing, op Sibes P O
cit.

54 1ghse, 2P
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goodness (upon whom the created has no claim) is fortified

by Scriptural verification in the consignment of rthe whole
world, or whatever is called man, to sin and the power of
ﬁntand”ss Since that world is passing awey, its wisdom must
also be brought to nothing. Since divine reality is not con-
tinuous with the created and divine truth not ldentical with
the human, Luther is more than content, as the crucified One,
to rely upon the spiritual reality which God, in mercy, bestows

coram-deo. His "brief summary of the definition of man™ comes

then not in philosophical categories of esse, but simply: man
is justified by faith,”®

Of greatest import, therefore, in the discernment of the
relatioﬁvbetween Thomism and Luther, is the Reformer's omnipre-
sent exposition of nature by contrast, The entire posture main-
tains a persistent beholding of the nothingness of human works
as opposed to the entirety of God's activity even in the careful
selection of Scriptural verification-—primarily in portions of
the Pauline corpus—where the same contrast is emphasized and
in similar environments., Thomas, on the other hand, d4id not al-
ways define nature in a faith-versus-works context; yet he also
could speak without contradiction of the corruption of nature ang
of the perpetual necessity of divine grace,

Though it would appear that phenomenological differences

in language and content are increased and similarities dissolved

S5
Luther, The utation Concerning Man. No. 34, 1536.
(A.E. Vol. 34, DD 1"'"%?3

%6 Ipia.
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when these aTe known in contextual implication, of greater

differentiating Significanco {s the role subsumed in the Tes-
pective acceptance or rejectidﬁ of the undergirding thesls
that reality ang truth are one., To this thesis must all valid
concluding be referred, varient views in the nature-illumined
relation between Thomism and Luther cannot be adequately com-=
prehended terminologically., Similar and differing features

do not merely inhere contextually. But, by a subtle kind of
medieval proportionality, neither need they be understood com-

pletely antithetically,
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