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Préois

: Freedom and Method is an analytical approach to the probiem
of theological fmunity and diversity”. Noting that this problem
cannot be clarified by a simple comparison and contrast of se-
lected dooctrinal statements, but that systematisation is its lo-
ocus and source, this study seeks a methodological basis for dis-
cerning the formal and contentual elements implicit in theologi-
cal argumentation. Its dlrection 1s twofold: 1) it develops a
method of reflexive analysis by which the regulative character-
istics of given patterns of formal coherence might be disclosed;
2) it employs that method in undertaking an exercise in compara-
tive anelysis of three representative essays on human freedon,
i.e, Irenaeus' Adversus Heereses, Thomas' "De Voluntario et In-
voluntario”, and Luther's Tractatus de Libertate Christiani..

Immanuel Kant's Criti%ue of Pure Reason is utilized as the
precedent for this . application of critical reflexivity to dog-

matic history. Its fittingness derives from a cultivatiom of a
distinction between its author's analysis of a priori-synthetic
knowledge and its implicit Weltanschauung. This methodological
use of the critiane refers theologlical reflection to Kant's dis-
cussion of the function of "logical principles® and finterests -
of reason™ in formal systematisation. By means aliso._of other
formal studies, Freedom and Method develops this use for com-
parative purposes, end nurtures a sensitivity to the structural

peculiarities of variant theologlcal patterns,

- Because 1ts articulation disposes reflection toward one or
another formel pattern, and by virtue of its perennial theologl-
cal interest, the concept of humen freedom gualifies as the fo-
cal point of this comparative analysis of respective systematie
rprinciples™ and "interests®, Irenseus uses 2 comprehensive
principle to associate freedom with the fulness-directed motion
of the nosrmative process by which God determines the course of
the world, Thomas, seeking the distinctiveness of the humean
creature, understands freedom as the spontaneity of that organ-
ism which is characterized by the facultas voluntatis et ratio-
nis within a network of interaction. LutheTr, distingulshIng
Two loci of power and authority, and assessing their proper and
illegitimate claims upon and services toward each other, refers

. freedom to the unrestralined rule of "the one thing needful"®,

: The three chartable systemetie formulations of freedom pes-
sess distinective influences upon the selection and the topics
which are brought wiihin range of concern. Exhibiting varient
sprineiples® and “interests®, the three patterns nevertheless
reflect a fundamental structural unity. Each system is bipolar,
and each identifies its principle of orientation with the locus
of divine determination of the world. Xach fashions that funda-
mental bipolarity, though from divergent starting points, accor-
ding to the asymmetrical relation which 1s conceived bepwean God

and the world.
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Nelither theologieans nor speculative philosophers
can afford to overlook the religieus questions
which sometimes arise in the course of specula-
tive inquiry and the speculative questions which -
sometimes arise in the course of religigus in-
quiry, or to mistake one for the other.

By parallel censent, Christian theological reflection
and the problin of "unity and diversity®” beleng together,
Their long affiliation has been fostered bj thelr mutuel |
dependence upon the rqlétion of the One to the Many. Theo-~
logical reflection utilizes thdt relation for its conception
of God and the ﬁorld. "Unity and diversity" is implieit in
the alternative systems of coherence which a Christian under-
standing of that relatiéﬁ rednires. This is a study whiech
seeks a'bésis for assessing the appearance, integrity, and
shape of a selected three of those differentisble systems
within the ccncordhnce upon which each depends. This is an

essay on freedon,

Christian theological reflection, in both historic amd
contemporary assemblage, 1s characterized by its variety of
vistas, alternative points of departureé, and an apparent
perenniai procession of rival systoms, Such systematle di-

~versity does not appear to be a mere temporary accretion,

| 1l wiliiam A, Christien, "Some Uses of Bedson,” in The
Relevance of Whitehead, ed. Ivor Leclerc (London; George

Allen and Unwlin, IﬁEIS, p. 89,
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2.
but must be ;‘ega_rded as an evident and perhaps fundamental and
permanent feature of theolpgy. But, theologlocal variety is

recognizable only by virtue of the presence of some form of

unity. To peraphrase the Platonic argument that sheer change

‘is unknowsble: were there nothing but diversity, there would be

nothing at all, and "diversity"™ would be non-existent; and, were
there nothing but uniformity, then there would be nothing at all,
end uniformity would be unintelliglble, The .éuostion is not di-
versity as such, nor unity as such, but rather the possibility |

and basis of a Tapport between the two.l

Despite 'ﬁne greé.t moment being attached to the question in
the current era, the interest in the location of "unity amd di-
versity” within the theological tradition is not & new ome. In
the New Testament itself this 1ntereét can be discernéd in the
serieé of wai‘nings against "dissensions" and "dangerous immova-
tions".2 In somewhat léter"guisé 1t was expressed as a claim
conoexfnins ‘the _a*n#henti clty of a partiouiar tradition as opposed

" to those which possessed not the same degree of 'successio' with

PN —~

1 Berpard Lambert, Le Probleme Oecumenigue (Paris: Biitions
du Centuries, 1962), Vol, I, DPs 60. . o

2 See I Corinthiams 1.10; I Timothy 6.20; Philippians 2.2 T,
Romens 12.18; and Jude 3, D. B. Reyrnders, in his vParadosis. ILe
progres de 1'idee de traditiom jusqu'a saint ITrenee,™ in Recher-

ches de Theologie Anciemne et Medievale, Vol..V (1933), PP. 155~
191, also discusses the way which nf;:ad,ition",is understood in
Acts 16.4; I Corinthians 11.2; IT Thessalonians 2,15, and 3,16;
and IT Peter 2.21. Gelatians 1,9-12; I Thessaloniamns 4.1; and

Colossians 2.6-8 are also releva.nt..
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the beginning,l or as an attempt tv establish as normative what

had been believed in all places, at all times, and by everyons,
In each of these early instances, the problem of "™unity and di-

versity" is closely associated with the pmblen of authority:
the ability to demonstrate centimuity is almost without excep- |
tion (but with refinement) identical to an argunent for validity

and Jjus tiri cationo

But the problaem of "unity and diversity" is being a.pproaehad
in a new way in the contemporary era, Ind.eed, it is being recog-
nized that while the problem will always retain a clese assocla-
tien w:lth the problem of authority it is nevertheless an issue

whose pe_rsistenoe does not depend upon other auspices. Though

"1 on the question of the Interest in dectrinal unity and
diversity in the spostolic fathers see: Oscar Cullmamn, Die Tradi-
tion (Zurich: Zwingli-Verieg, 1954); P, D. Van den Eynde, Les

Normes de la Doctrine Chretienne selon la Litterature Patris ‘Ei ue
des Trols Premiers BIeo cles (Paris, 19335); J. Raurt, Der Uraprung

des m Tscken Tr ens rinzips (Wﬁrzburg- K. Trilcscn,
R. ¢, P, Hansom, TT E&I’EIen fn 't'E Ea Church (Philadolphia- West-

| minster, 1962); J, N. Bakhulzen van en BErink, fTradition im Theo-

logischen Sinne,% in Vi iliae Christianee, Vel.. XIII, No. 2 .
(1959), pp. 65-86; Einar Mell 6 development de.1'idee de

sucesssion apos uoliqua,"’ in Reﬁie D Histoire et de Philosophie
Vol. XXXIV (1954), pp. 1~29; W. 'Ten—'Boer_mz, er-

Religleuses.
mensutic Problems in Barly Christian Literature,” in Vigiliae
Christlanae., Vol. I. No. 3 (1947), pp. 150-167. _Of spec 8ig-

niticaence In this regard is the article by D. B. Reynders ("Para-
desis,™ Ibld.) wherein an analysis is made of the statements em
ntradition™ in Justin, I Clement, Irenaeus, Tatian, and Hippolytus,
as well as the absence cof statements in Pseudo Barnabas,. Ignatius,
Hermas, The Didache, and II Clement, See also discussion.on this
point in our following chapter on Irenaeus, Part II, ohapter I. :

2 Thig point will be illuatrated in a subsequent chapter on
Irenaeus wherein the use to which he puts the argument for con-
tinuity against his Gnostic-oriented rivals is discussed,

G Al g e
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s,
éonsern for the problem is otteg prompted by other interests,
the problem itself is not derivative. Theologloal conflict is
showing itself as an 1ssue in its own right, Differences of
opinion are being recognized and even given status by growing
numbers of the religious and theologica; comsunities, Anrd the
impetus is being fostered by a greiing acknowledgment that the
- dostrinal differences which divide schools, communions, and 1#-

dividuals cannot al.;ys be dealt with, or uncoiered, by a simple
compearison and contrast of representative alternative affirma-
tions.l The discoverj of *successio', for example, can neither

" be understood nor aehievedﬂqpart fTom an awareness of the proce-
dures by ﬂhiéh continuity is meaningful, The recegnition of
"unity and diversity" presupposes an examination which is itself.
unifying or discriminating, And gradually the eagerness to re-
evaluate this issue is being 1iﬁked with explorqxions for defi-

nite programs of specifiable procedures of comparative analysis,?

B Bhilosophical inquiry this recognition is being explered
in the analyses underteken since 1937 by the International Insti-
tute of Philesophy (new in cocperatic: with U.N.E.8.C.0.). .The
purpose .of the analyses, in large, is to assess the fundsmental
ocencepts of actual ldeclogical eonfliect. Reports of work com-
Pleted are contained in the journal Revue Internationale de Philo-

SOEhieo

2 Approaches to, or discussions of, such programs as applied
primarily to theological materials 1§§%gde zhemiollewigg% Peter
Fransen, "Three Ways of Dogmatic Tho t,” in The He Jour-
nal. Vol. IV, No. 1 (1963), pp. 3=-24; Jean Danlelodu, gﬂiige:ei_
pluralite de la pensee chretiemne,” in Etudes. Vol. 312 (January,
1962), pp. 3-16; Edmund Schlink, "Die Struktur der dogmatiscken

- Aussage als oekumenisches Problem,” in Ker a.ggg.ggfgg; Vol.
IIT (1957), pp. 251-30€; Pgul Ricoeur, "Ihe Hermeneutics of Sym- -
bols and Philosophical Reflection,” irn International Philosophi-

“IoT-218; Gorhard WbeiTs

cal thalzo Vol. II (May. 1962), PPQ . - H g’
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A significant methodological step toward qualifying the
theologiocal problem of “unity and diversity® for this kind of
anglytical spproach was taeken by A.t_iqlph Harnack end the members
of his school. .Harnack suggested that the original Christian
story is different in kind from its subseq@en‘b adaptation to
conceptual and systematic form. By means of this distinoction
an oﬁbortunity was created to endeavor to abstract the primi-

' tive sacred story from any product of that story's systematic

translation.l Barnack further argued---and it is a further

"The Significance of Doctrinael Differences for the Division of
the Church,™ in Word and Faith (Philadelphia: Fortress Press,
1963), pp. 162-190; C. Moeller and G. Philips, Grace et Qecu-
menisme (Paris; Chevetogne, 1957); G. Philips, "Deux tendances
dans la theologie contemporaine,™ in Nouvelle Revue Theolo ue.
Vol. LXXXV, No. 3 (1963), pp. zzs-zaa‘;‘l‘.‘ﬁﬁ'e'i‘;"ﬁﬁe——ﬁ'q‘—meneu que
et philosophie,* 1in ise et Theologie. No. 73 (September,
1961), pp. 2-22; Har und, "Dle Denkformen der Theologie,"
in Studia Theolc%ca. Vol. X (1955-57), pp. 67-76; Robert 8.
Paul, "Teaching Church History in an Ecumenical Perspective,”
in The Boumenical Review. Vol. XIV, No. 1 (1961),-pp. 35-42;
H, E. W, Turner, Tne rattern of Christian Truth (London: A. R.
Mowbray, 1954); Gusta¥ Wingren, Theology in Confliot (Philadel-
phia: Muhlenberg Press, 1958); N, A. Nissﬁtis, "Principles of
an Ecumenically-Oriented Theclogy,"™ in Criterien. Vol. II, No.
2 (1963), pp. 3-8; Maurice Blondel, "The Unity of the Christian
Spirit,” in Cross Currenss. Vol. I, No. 3 (1$51), pp. 1=18;

Catholicity: A Stuly in the Confliet of Christian Traditions in
the West, %'. . B. ABBott, et al (London: Dacre Press, 1957).

1 This basic distinction allows Harnack to attribute the

isappearance of that which was sssential to the primitive mes-
sage of the Messiah and his Kingdom to the theoclogicel effort

to adapt the kerygme to the forms of Greek language and thought.
For Harmack, the %ngdon which Jesus and the apostles proclaimed
is nothing but the treasure which the soul possesses in the
eternal and merciful God, & spiritual gift not tramslatable

into normative literature and only inadequately grasped by dog-
matic construction. Such construction waes fostered by the Chris-
tians® struggle with the Guostics, and has as its purpose the
esteblishment of criteria by whioch the Church might exclude
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Se
argumentl—-athat not only 1s the stery abst_raetable from its
conceptual translation, but that the translation as tramslation

is ulegitinate., The conceptualisation of the story is its de-
habilitetion, when dehabilitation is squivalent with change.

those who refused obedience., See Adolph Harnack, History of

Dogma, trans, Neil Buchaman (New York: Dover, 1961); end What

1s %ristianitﬂ trans. Thomas Balley Saunders (New Yerk: Har-
- ™ ’

per, 4 . ‘

A variant on the Harnackian interpretation is presented by
Martin Werner in his The Formation of Christian Doctrine (London:
A. end C, Black, 1957], Werner traces the "process of helleniza-
tion" to an early collapse of the eschatologiceal perspective
which had previously characterized the Christian community. What
followed was a transformetion to the more apparent course eof
human history. Through this process of secularisation, primitive
Christianity became mergent Catholicism by Procedures which Wer-
ner believes to be strictly indefensible., By the same process,
the historical Jesus became a mere product of doctrinal fantasy.

For a history of "the hellenization movement" see Jaroslav

- Pelikan's "The Eschatology. of Tertullian," in Church History.
Vol. XXII (1952), pp. 108-122, See also S. G. F. BT on, "The
De-eschatologizing of Christian Dootrine,” in The Hibbert Journal.
Vol. LIV (1955-56), pp. 392-396; Johennes Hessen, Griechlische

oder Biblische Theologis? Das Problem der HellenisTe des
Christentums 1n neuser Beleucht (Leipzig: E'eﬁfer"% Amelang,
Hessaze %ﬂ‘

19568); Jean Danielow, eligque et Culture Hellemnis-
tigue aux X¥e et IIIe SIecles IFaﬁsz. ﬁescﬁe, 1981); G, ¥, G.
Reardon discusses Werner in "Martin Werner and the Problem of
Historical Christianity," in The Hibbert Journal:; Vol. LVIIT

(1959-60), pp. 42-52.

1 obviously one can regard the story amnd its systematisation
as the unity-diversity variables without sharing Harnmack's inter-
pretation or scheme. One might contend that the translation of
the initial body of revelation implies neither loss nor discon-
tinuity with the beginning. In sharp contrast to the pesitions
of Harnack and Werner, John Henry Newman, for example, holds
there t¢ be a fundemental centinuity between the primitive Chris-
tian witness and its subsequent systematic expression, seeing
both as comprising a unitary norm. Against any attempt to have
"rel igion without dogma®" Newmen advances what he calls a nrtheory
of doctrinal development™ which finds the passage of time to be
a necessary ingredlent in the full comprehension and perfection
of great ideas. (See discussion crn this point by Owen Chadwieck,

S
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Clearly, Harnack's first intent was not to apply the tech-
nique of abstraction to the relevant matériala for purposes of
clarifying the problem of theologloal munity and diversity". In
a strict sense, even his quest for Christianity's core eleﬁenﬁ
is not identical with the searsh for the basis 6f'theological
unity. 4nd, yet; the ingredients were present by which the
project could be exterded for that use. The original sacred
story could readily be regarded as the loocus of "unity®, and
"diversity" could become coincidental with the transposition

From Bossuet to Newman. London: Cambridge University Press,
1957, p. 152.) The mature of Christian truth is such that it
cannot be comprehended all at once by its recipients, but re-
quires time and deep thought for its full elucidation,

Foar Newman the translation and the original are virtually
identifiable, But they are such since they are united by a
‘comprehensive normative process. The original treasure (or
sacred story) becomes the process' point of oriemntation; his-
tory and doctrine eppear as lts forms of development. Diversity
then is coincidental with any form of extension from the begin-
ning which lacks conformity or congruity with the normative pro-
cess. In addition to securing a place for the regulative guid-
‘ance of the Catholic Church, this scheme of continuity also
demands an articulation of canons, or "notes", as the charac-
teristic marks by which genuine dootrinal development can be
discerned. (See Newman's Essay on the Development of Christian
Doctrine. New York: Doubleday, 1960, part 1L, chapter 5, Dp.

175-208.)

Karl Rahner'(in Theological Investigations, Vol. I, tranms.
Cornelius Ernst. Baltimore: Helicon Press, 196l1) refers the

necessity of doctrinel development to the incompleteneas of
.human language. Even though a revealed truth remains true and
always binding, a truth concerning divime reality 1s neverthe-
less necessarily expressed in partial finite statements, In doe-
trinal davelopment "no change takes place in the divine realilty,
nor do the true propositions concerning the reallty become false,
but there is a certain change in the perspective in whisch...the
reality through the proposition is seen.® (p. 75)

See also Jean Guitton, La Philosophie de Newman (Paris:
Boivin, 1933); Alfred Loisy,'?h_——'{‘—e Gospel and bthe Chureh, trans,
Christopher Home (New York: Soribmer's Sons, 1909); F. Marin-

Sola, La Evolution Hbmggenie'gg_noggg Catholique (Fribourg:
ImprimEEle et Librarie de l'Oeuvre de Sa -Paul, 1924).

CERPTCRIE .
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of that story into another mode of discourse., But the primary
significance of that exﬁension does not issue from the parti-
cular schematism which might be constructed, but rather from
a) the assoclation of theologlcal "unity and diversity" with
the process of systamatisation, and b) a recognition that the
hellenizing process is such that its formal and contentual
elamsnts;can be distinguished by means of abstractibn. It

is through the avenue of that distinction that an analysis of
the process of hellenization (i.e, the application of Greek
language forms to primitive réligious affirmations) can §on-

tribute to a clarification of the problem of theolégical munity
and diversity®. )

Ehrﬁack's schematism itself is of limited vélue vwvhen ap-
plied directiy to the problam of ™unity and diversityv, 1Its
atress on the freeing of the core element from conceptual. adap-
tation prevents it from giving full status to the lnterdepen-
dence of formalisation and saored story. Hence, the procedure
which Hernmack prefigures is overly simple when hellenizatlon is
not,regardéd as dehabilitative of "the essential core?, and when
unity does not‘insigt upon being preconceptual. It would appear

- that the recognition of a fundamental difference between conten-
| tual and fermal and between sacred story and conceptual adapta-
tion is not sﬁfficient basis upon which to identify these twe
distinctions with each other, or, indeed, with the unity-diversity
variabies. The problem is created by virtue of the fact that

R d o v it wenct o r 3 s A . .
R A AR AT L FNTLE : BN

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



9

sacred story does not stand solely in relation to systematisa-
- tion as such, but rather to a variety of consistent but econ-
flioting systems, A clarification of the problem reéuires not
only the abstraction of the kerygmatic affirmations from subse-
quent systematisation, but also the technique by which the
various systems (with which those affirmations have been as-
sociated)‘might be distinguished from each other. To be sure,
the problem of "™unity and divarsity" and the distinction be-
tween the contentual and the formal belong together. But tﬁeir
association is not necessarily by the identification of their

respective determinativo poles,.

In a éertain sense, the advancement beyond Harnack must
regard the process of hellemnization not only as the source but
‘also as the locus of the problem of theological unity and di-
versity., In that context the reciprocal influences of the for-
mal and the contentual, as well as of affirmetion and scheme,
are manifestly more complex than Harnéck's simple identifica-
tions would allow them to be, The systeﬁatio pattern functions,
for example, as the structure by vhich affirmations are jéined
end made to cohere. In specific ways the systematic'pattgrns
contain the 1imits and circumscribe the possibilities for the
kinds of affirmations which can be given formal status. But,
'beyond that, the system contributes content of its own., It
also creates additional affirmations as are structurally ap-
propriate or necessary to the achievement of systematic closureg

This creative or formative function, however, is not restricted

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



109

%o the system and to the exigencies of systematic order, The
affirmations also retain various degrees of abllity to shape the
system into which they are incorporated. The candidacy of cer-
tain systems, for example, is nullified by the conceptual demands
of specific affirmations. bther‘patterns do not readily allow
the formal exp;ession of some of the affirmations which Christian
faith seeks to be made. And, under other circumstances, the
presence of the affirmation might almost be coincidental with

the articulation of same portion of that structural framework
with which it comes associated.

When systematisation is regarded as the conteit to which
runity end diversity" refers (rather than simply being coincidon—.
tal'with diversity), ‘then the approach to the problem must be
fitted not to "de-hellenizer the kerygma, but, instead, to under-
take a critical exercise in.comparatiie theological reflexivity,
It must be reflexive, for it requires an analytioél technique by'
which the rudiments of already-expressed theological orientations
might be discerned and disclosed. It 1s the cultivation of a
peculiar consciousness, a criticeal sensitivity, an effort at re-
thinking. The exercise must also be eritical and not construe-
tive, for 1t seeks aceess to the constituents of given patterns
of theological reflection, It must be comparative, for it must
understand the varliety of théolosical systems to be associated
with the source from which the problem derives. |

The approach which this treatise advocates and seeks to

IR R
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illustratelis the treatment of ﬁhe prebiem of "unity end diver-
sity" through the development of a kind of morphology of theola-
gical systematisation, The intention of this structural art cen
be neither composition mor explanation, but analysis and eritique.
Its patron is not constructive theology in any of its forms—--it
cannot be used for such posiiive purposes except by carefuily
measured transitions--~but critioallphilosophy. Its prgoedent

is the entrance of critical reflexivity into dogmatic history.
Thus, some of its guidelines have been established and developed |
through the patterns of analysis which have been applied to for-
malisation of thought; Its particular responsibility is the
adaptation and cultivation of those patterns toward a deliberate
sensitivity to systematic refleection's theological examples,

The following analysis, an exercise in oritical theologieél
reflexivity, seeks access to the constituents of formal order in
three systematic presentations, The access which is sought is
.calcnlated tb disclose a basis of comparison and contrast with
respect to three types of formal order which have appeared in
the Christian theological tfadition. It is not the purpese of
this essay to reduce the entire theological tradition o a com-
prehensive sypolegical scheme which both links and demonstrates
the necessity of its divergent but component parts. It is the
intention of the project, however, to illustrate the fact'that

a variety of formel patterns have been utilized in the Christian

tradition, and thet this variety is implicit in the doctrinal
disputes which appear in both historic and contemporary survey.
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'We shall approcach this topic by specifying_ a means by which the
formative characteristiocs of divergent treatments of one and the
same theological issue can become aﬁcesbible. We shall utilize
that issue to illustrate the way in which chartable methodologi-
cal variations are implicit in the s'tarting points and manner
accordiﬁg to whiqh formal patterns function,

The exeroise itself is divided into two major sections. The
first of these is directed toward an examination of the charac-
teristics of formal systematisation. The second utilizes the dis-
covered Qharacteristies of systematisation to locate the formal
patterns of solected}fepresentative theological perspectives, The
tirst section seeks to formulate a method'bj which such a compara-
tive formal amalysis might be underteken; the seconl tests that -
method's usefulness as applled to specific essays of classic theo-

"logieal 1mportan§e. The first part of the treatise is given to a
reassessment of the theological significance or_the anglysis in
Immanuel Kant's Critigue of Pure Reason. The second poertion ap-

plies that significance to three representative treatments of

humen freedom in Christian theological literature: 1) Irenaeus’

Adversus Heereses; 2) Martin Luther's Tractatus gé_ Libérta’ae

Christiani; and 3) Thomas Aquinas' discussion of "De Volunterio
et Involuntario® in his Summa Theblog;ca. The Crifigue of Pure
Reason has been chosen as our starting point primarily because
of the precedent it éstabiishes with respect to investigations

of the constituents of formal coherence in thought. Irenaeus,
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13,
Luther, and Thomas have been sélected by virtue of their ability
to represent positions to which major chronological, historiecal,

ecclesiastical, and theological divisions in Christendom can con~

ceivably refer.

But, if the Critique of Pure Reason is salculated for formal
anal ysis, it'does not itself establish the basis upon which an
exercise in comparative formal analysis might be conducted. Nor
does ii assure that its basis of analysis is sensitive in every

‘ respect to the conceptual structures uhich_are characteristic‘o:
our chosen theological examples, In order to utilize the critique
for this task without distorting its original intent, we must pre-
face our oomparative'exorcisq with the appropriate transitions.
The initiel undertaking (in Part I, chapter I) is the tracing or
the way in which critical philosophy is qpplied to religion and
to religious discourse within the 1tigue. Chapters II amd ITI
of Part T recall some standard interpretatioms of the theological
significence of the Critigue, and also eite and Sort some major
eriticisms which philosophical assessments éf the penmaneng“im-
portence of Kant's work have raised, The purpose of this sampling
of responses 1s not only to refer our study to the}tradition of |
ongoing discussion and scholarship which the Critigue has pro-
voked, but also to clearly distinguish the strictly methodologl-
cal use to which it will be put in this examinatien¢. For exam-~
.ple, in cbntrast to the varieties of post-Kantlan theoiogioal
orientations which attempt to free religionm from any required
dependence upon the area of experience which the critique seeks

Reproduced with permission of the copyright owner. Further reproduction prohibited without pérnﬁissidﬁ.
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to 11lumine, the methodological use treats this analysis primarily
a5 a oritieal aceount of formel reasoninmg. It builds upem a dis-
tinction between a) the response te the énestipn concerning the
Possibility of a priori-synthetic knowledge, énﬁ b) Kant's own
account of the nature of reelity. It argues that the leéacy to

be received from the critical Philosopher (at least for these
purposes) is not his Weltanschauung (tempered as it is by Neﬁb

tonian physics, Aristotelian 1ogic,_and Euclidean geametry),

; but rather the reflexivity which he exhibits concerning the way

i in which conceptual amd categorial patterns are made to cohere,

' And, in confrast to the line of philosophical comment which also

. makes and develeps that same distinctien,'hut.on the basis of ]
more accurate reading of the nature of reallity, this thesis*
supportive reference is the fdnnél character of theclogical re-
flection., Bystematisation, under the methodelogical ansﬁices of
a comparative theologiocal exercise, is not dependént upon empiri-
eal data in quite the same demomstrable way as systematisation
hnst be within an account of the possibility of knowledge, Thus,
chepter IIT of Part I reexamines Kant's discussion of “the nat-
ural dlialectic of reason”, and refers its questien conéerning
the constitution of systematie theologicel structures to the
Critiquets account of the way in which connection of parts are '
manifested in conformity with a single principle. The intention
throughout the entire first seoction of the dissertetion is the

. oultivatibn of an acceésvthrough which veriatiens between uni-
tary structures éan'be discerned and, if possible, negotiated.
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The concept of "freedom” is chosen as the focal point of
the struoctural analyees which comprise Paﬁt II of the study,.
Freodem qualifies for this role sinco it is a oonnept which
appears to lead refleotion inte one or another characteristioc
formal pattern, As such it assumes the function of a kind eof

- "formel concept™ since its articulation, dependent upom &
specification of the relation of order to indeterminateness,
prevdkes a patfern of reflective systematic cohqrence. At the
’sane'time, freedom is also a topic of fundamental and central
religious interest throughout the history of Christian'liro and
thought: the dominant interest in freedem may, indeed, be a
rdligieus one, Thus, freedom's formal utility éan be draﬁn
upon for comparative'purposes~whan that concept igenade the
foocus or'ropresqntative theologlical essays which seek fo pio-
.vide summary statqnonte concerning the Christian faith,

The enalysis which develops in the following pages is

necessarily precise énd a very delicate one, As a formal:
concept, freedom must nevertheless mot be formally superimposed
.ﬁpon.the :elpaotivo theolegical essays, Nor, on the atherr
hend, can fresdom be regarded as a motif of such exclusive
religious-interest'that‘it is foreign to formal amalysis., The
aceount of freedom in Part I must, therefore, be restricted

to an examination of that oencept's'runotion‘with respect teo
systematisation., The account of freedom in Part IT must allow
the theologiaﬁs to express the significahce of théf‘ooneept as
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in thelr own language. But the search for bases of correspon-
dence and difference between the theological acsounts is res-
ponsivle for the application of Part I to Part II. The theolo-
glcal literature is unable to provide critical and comparative
tools by which its iariant versions can he measured. Feormal
analysis can, inpdeed, speeify such available techniéuas, even
though the literaturs is not the product of such analyses,

As the following project will further clarify in appro-
priate stages and in greater detail, formel systematisation
(even the unity given religious arfirmations)'reflects the con-
‘vergence of what Kant calls loglcal principlés (starting points)

‘and interests of reason (methods by which coherence is achiovedj.

Theological variety, in 6hoaen éystematio instances, seems ac-
cessible when the analyst charts the function of characteristic
starting points (be it to synthesize, specify, discriminate,
etc.) and the interests under which unitary order is sought.
Irenaeus, for example, attempts coheréﬁce'by means of comprehen-
sion and synthesis. Lﬁther, on the other hand, seeks the parti-
cular in order to rid the indubitable of obscurity. Thomas be-
gins by inquifing as to the place of the peculiar apd its opera-
tion within the totallty. A caresful reading of each appraach
discloses a variation in principle and nsthod which 1s indica-
tive of all-encompassing differences in orientation and per-
spective. In each a varlant basis of systematic order is im-
plicit mot only in the erticulation of the concept of freedom:

it als0 possesses @& diétinctive influence upon whatever is
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brought within renge of concern. And, yet, with diverse star-
ting points and methods, the alternetive systematic patterns
of Ireﬁaeus, Luther, and Thomas nevertheless also manifest a
fusdamental unity, ERach is bipolar in structure, and each
raahioné that bipolarity according to the asymmetrical rela-
tion which is conceived between (iod and the world, By.viréue
of their respective intentions to capture a like asymmetfieal
relation within systematisation, though by means of divergent . %
starting points and methods, these three patterns manifest ?
both nni#y and diversity im accessible and chartable forms,

As by a kind of gracious bestowal, the requiremsnts of free-

dom demend that each of the three characteristic starting
Points be included. And the dynamism of asymmetry, which
bo#h crédtesvand depends upon ordefed variety, provides the
technique by which the three perspectives can be simultane-

ously retained,
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No philosopher understands his predecessors
until he has re-thought their thought in his
own contemporary terms; and it is character-
istic of the very greatest philosophers, like
Kant and Aristotle, that they, more than_any
other, repay this effort of re-thinking.l

The argument of our Critique, taken as a whole,
must have sufficiently convinced the reader
that although metaphysics cannot be the foun-
dation of religion, it gust always continue to -
be the bulwark of it... ‘

- The foregoing 1n;ro§ucfion givesuihdioation of the
possibiiity of clarification of the problem of theologi-
cel "unity aml diversity" through an examination of the
procedures by whiéh reliéious afrizmations ere formalized,
To refer this issue from the beginning to Immanuel Kant's.
Critidne of Pure Reason and the discussion’which it has pro-

voked is to taka'net‘only'a precautionary measure. Nor does
it exhibit simply an unwillingness to dishonor an established
'precedent which views all contemporary theological problems
and efforts as being in some sense dépendent upon the en-

trance of the critical philosopher into dogmatilc histor&.

1 p. F. Strewson, Individuals (New York: Anchor Books,

2 ' . ' : ,
Immanuel Kant, Critique of Pure Reason, trans. Norman
 Kemp Smith (London: ﬁacﬁIIIan, T%6I), A B4Y, p. 664.
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