ALC Lectures

I want te say, first eof all, that I'm very glad te have been invited te
be with you during yeur conferemnce this fall. When the invitatien was
first extended to me, it leeoked like a very easy matter te accept. But
‘then we were given eppertunity te teach and live en the east ceast this
fall, and, fer a number of geod reasons, wanted very much te accept. I
was afraid that the mowe te New York State weuld preveat my being here,
altheugh I made it olear te the peeple at Syracuse University, befere I
signed the centract, that I did have this ome engagement in Octeber I
very much wanted te keep. It was on these terms that the arrangemeat
with Syracuse University was made. Needless to say, I have been leoking

forward to these days with much aaticipatien fer quite some time.

—

fﬂ@nhﬁsjeéf is centemporary developments in theoi;gy. or‘;;-réli-
gious semsitivity, er im beth, since I understand theelegy and religieus
sensitivity te be x intertwinmed. I've net decided which comes first,
theelegy eor religious sensitivity. I den't yet know whether events
eceur within the religieus community befere they beceme subjects fer
articulatien within theeolegical statements, or if thrkxhxiex¥irxkxbfkakk
the new developments are first of all cenceived by theelegians, then
eventually find their way inte the church. I imagine that beth sequences
are eccurring simultaneously -- a kind of perpetual twe-way traffic bet-
ween thukXboxizkk formal theolegical xkkkzkikihx articulatien amd x the
inner tuggings, hunches, and expressed interests of persemns, witheut
formal theelegical training, within the churches. Each mirrers the
ether, I believe. The same develepments eccur imn beth places. Se when
I talk abeut specific develepments with which certain theelegians er
thinkers are associated, I believe you will recegnize the same te be
interests which have been expressed by persems within yeur cenm rega-
tienms.

The subjeet, I repeat, is centemperary develepmentsix in theelegy,
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j;i net via the laundry list -~ this has happened, and this has happened,
;"id something else has happened, a let of it in Germany -~ but develepments
which have eccurred accerding te a discernible pattern. (Iyo pattern is 01014
of alternatioemn, where oppesite meets eppesite, where centrary currents bo;~——
come interchangeable, where there is fRukzkuhikmx fluctuatien back and

forth between contrasting emphases, the twe mest preminent of which are

the actienal and the centemplative (which distinctien I'll get te in a
little while). And, if I have kthxkx been given three specific blecks eof
time, I'd like te deal with three specific sets of centrary alternatienm:

the first, as I have mentiemed, between actien and contemplation askikm these
are characteristic of mhuxkekit present Christian religieus emthusiasms; the
second, the centrast between we and they as this distinctien refers te fthe
differemces conceived by Christians between themselves and advecates eof

the nen-Christianz religiems; and the third, a kind of summary statemeat

on idemtity which will invelve in part a treatmeat eof the distinctien bet-
weern he and she. This means that the first presentatiem will be em thee-
lesieal—developments—ratherstrietiydefinedv—Thes—

legical developments rather strictly defined, that is, defined withim the
professien and within the Christian centext. The second will reflect some-
thing of the intense current interest im the relatiem ef Christian and nen-
Christian religiens; and, as you knew, from the interests of the youth
within yeur cengregatiems, as well as frem some of the interests you may

be cultivating em your ewn, there is an intriguing sert ef religious sym-
cretism which is eccurring at the present time, an interweaving ef strands
from religious traditiens east and west. The third presentatiem will deal
with crucial idemtity questioms. As someene whe watches pasters rather
carefully, 1'd like te offer seme cemments on the mhxkxkxy rele ef the
paster in & werld like ours. What I'm deing, in shert, is a little bit

of everything.
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:f;ﬂ“ I think it enly fair that I cenvey my peint eof view at the outset.
Ney, I wen't go inte autebiegraphical detail abeut my childheed, my up-
bringing in Lutheran churches in a Scandinavian family, my subsequent fermal
educatien, much of it im Lutheran scheels. I1'm referring mere paxkienkx
particularly te the way I view the current changes, indeed, upheavals, in
the religieus werld. My viewpeint, in this respect, has been fashiened
by my fascinatien with the theology of hepe ala Mekkmkxx Jlrgen Mol tmann,
dohamnes Metz, and the German philesopher Ernst Blech. Pessibly because
ef the personal attractiveness of Jlirgen Keim Moltmann, whe is as sane and
agreeable a human being as onme would want te meet, I've been a follewer eof
the xkmX theeolegy ef hepe for al mest ten years. Te say "fellewer' is net
te admit er claim discipleship, for I den't think that I've ever gene so
far with the theelegy of hepe that I've come to whikexkiaxixkikxhzhuixigxuf
regard it as a kind eof summary ef Christiam truth. But I de thimk it re-
affirmed seme necessary aspects of the Christian gespel at an apprepriate
time. I feund myself fascinated with it, and my fascinatiem, theugh tem-
pered semewhat, centinues.

Perhaps this is the starting peint, the viewpeint that humam life
cam be conceived accerding te the analegy ef the ship meving teward the
harber. This is Ernst Blech's analegy, and he confesses te have cenceived
of it because of the juxtapesitiem ef geegraphical and legistic facters in
the tewn where he was bern and raised, In the center ef the town, rumaning
through the town and threugh the adjeiming ceuntryside, was the river; and
in anether section of tewn was ak high hill en which was set the large
cathedral, This previded an immediate centrast fer Blech, & coiitrast
between process and permanmence, which he said were symbeliec eof the way
all eof us erder eur experienmces, Lither life is like the river, flewing,
ever moeving em, er it is like cathedrals em hillteps. The eme, Blech said,
is regulated by changej the ether, kkxkikxKiikm bastiem-like, fumctiens te
maintain what we regard as being xkekmRykmkxkiikxhak eternal and sacred.
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Our attitude te the werld is fermed in one of these twe ways, Blech sur-
mised, as well asmxx our attitude teward eurselves. Frem here Blech went
on to talk abeut the fumctiem of religiem in the west, whichfmm functien
he saw primarily in terms of maintaining the etermal values. Westera
religien is eof a permanence rather than a precess type. It is net geared
tokgﬁgi‘ﬁhinga meving and free, but, instead, te previding safeguards, te
insuring sanctiens, te kceping time from invading the cathedral, as it
were. Geod is viewed as the Ged of permanemce, the sustainer of the
permanent meral cede. Well, all eof this began te swund very much like
the centrast Charles Gleck and his asseciates drew in the very perceptive

beek Te Cemfert and Te Challenge. Seme of you are familiar with the beek,

ro doubt, and recall Gleck's attempt to ceme te terms with the ruling
dispesitiens of several New Emgland churches. This, ef course, is the

meaning of the title, TO COMFORT and TO CHALENGE., The seocielegists dis-

covered that kkmm these churches which were motivated teward keeping life
meving and free were churches in serious treuble. They were the churches
which had beceme invelved in secial issues. They had attempted teo makm
have some effect upen processes of social and pelitical change. They were
working te xkkkgkkmkxkigukf significantly alter seciety's status que. These
were the challenge churches; and, regardless of hew effective they were in
these ventures, they were all in serieus difficulty intermally. Many eof
them were split, ams er had been split, eor had gene through a series eof
pasters, or had pasters who had serious questions about their ewn vecatioems.
On the ether hand, there were Comfert churches which appeared te be func-
tioning te maintain a sense of permanence, These were the enes which cen-
tinued te offer their membership solace or peace or comfort er cenfidence;
and while the others were talking about secial change and pelitical invelve-
ment, the comfort Churches were dealing with mere private comcerns, that is,

with the specific spiritual meeds of their ewn memberships. Gleck found these

-



Comfert churches te be fleurishing, unlike the turmeil which had invaded
the Challenge churches. And yet his analysis really evekes the questien
abeut the degree to which Cemfert churches had taken all the dictates of
the gespel serieusly.

Well, these were the theught that eccurred to me as I read Ernst
Blech and was taken captive by his distinctien kx between the river and
the cathedral. Blech's peint that the contrast is symbelic ef larger
attitudes toward k life seemed te be implicit in Gleck's analysis ef
cemfort and challenge churches. Not umtil later did I realize that
the name Blech sounds very much like khmiakm the name Gleck. And I
suppese it is toee mueh teo claim that Gleck is semething eof a chip off
the eld Blech.

But we are still seme distance away frem the theolegy of hepe, be-
cause theelegy of hope is net simply a set of impressioms regarding mmx
attitudes teward the werld, but an interpretation ef the Christian scrip-
tures as welll., And it is here that the werk eof Gerhard van Rad in 0ld
Testament interpretation and Ernst Kasemann in New Testament interpreta-
tien figures large. You recall my saying that Blech developed the
image of the ship meving teward the harber. He went on te say that
we are like that ship meving teward a place of identity, which he called
heme, Not until we arrive at the harber will we be able teo understand
the jeurnmey, ner, mere significantly, will we begin te sense just whe
we are. While the journmey is eccurring, we are emly partially aware eof
its significance and we are enlyxxx partially aware eof ourselves. Net
until we arrive at the place of identity will we whitlexkkhus really know
eurselves. And Blech wants this lessen censtrued in individual and
persenal terms as well as in a cerperate semse., Not until humankind
arrives at its destinatien -- very much like Buckminster Fuller's
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| gpaceship earth" -~ can it acquire the significance of all that it has
been threugh xhx;::aki; come te £m convincing self-understanding. VWell,
that was Ermst Blech. And, as I said, the theelegy of hepe alse depends
upen the insights eof mkuimkix remowned prefessiemal biblical schelars.
Gerhard venm Rad said, for example, that the Hebrew werd ef Gedi Jahweh,
eor YHWH, sheuld be censtrued im the future temse, met, as is traditiemal,
"I am Whe I am," which is present temse, but "I will be Whem I will be."
It is the image of the God of the exedus, whe gees before and follews affer
his pilgrimage people, whe meets Abraham en the way, whe cempanies with
nemads ,xx& pilgrims, wayfarers, peoeples on the moeve. The metapher may be
a variation em the image of the ship advancing teward harber. Ceupled

with this was Ermst Kasemann's declaratiom that eschatelegy is the mother

of all Christian theelegy, which is anether way of saying that eschatelegy

is the seed-bed, the formative centmxt, in which the Christiam visien was
cenceived, Well, ever-simply, this is all Jtirgen Meltmann needed. The
visien eof Ermst Blech coupled with the preducts of the very finest in
biblical schelarship helped brimng the theelegy of hope inte be%ng. Ot was
easy for Meltmann te conceive of the relatiom of Ged te his peeple accer-

ding te the mkmiimk classic exedus medel; he could alse construe Blech's

imagery in the same way. But it was the New Testament dictates which became
even more compelling. For te say that eschatelegy is thembhikzk mether eof
all theelegy is really te acknmewledge that the eschatelegical visien ix was
normative for the earliest Christiams. Take that visiem away and early
Chrigkimnkaghiekkykkkgonk Christianity quickly becomes something else.

For the core-element of the New Testament is the great expetation that
semething is abeut te happem. 'There are some standing here whe will net
taste death," Jesus says, "until the Kingdom ef Heaven cemes." And ene can
go on te suggeet that the same metif is implicit im the teachings ef the

Sermon on the Mount er im St. Paul's wrestling with ethical issues. Always



the principle is the Bimkhmkxkmxkhexkimmxkilk shertness of the time, the
expectation that the Kingdem of Ged is mear, that Christ will returm, and
80 on. Take this element away and the New Testament mxex loeeses its
vital nerve,

I had this lessen breught te me with seme force when I met Nermaa
O. Brown ene day at a f£kekigx faculty gathering in Santa Cruz. I came
inte this luncheen, intreduced myself te Professer Brewn, and was star-
tled by his response (when I surmised that we'd enly make small-talk):
He said, "Oh, I've been wanting te meet you." Semewhat taken xbakz aback,
for I coulda't understand why, I waited, net really masking my surprise.

And he added, "I understamd that you are a Christian." Well, I de ceunt
myself a Christiam, but, please umderstand that this is a faculty gathering

at a state university, where such talk, though net ruled out by the cir-
cumstances, dees not always prevail. When Prefesser Brown neticed my
hesitancy, he said, "Yeu are a Christiagn aren't you?" I replied at once.
"Yes, I am @ Christian, but I'm net sure xkukkkmik that you and I are
using that term in the same way." His response was immediate and ferce-
ful, '"Certainly we could agree on what it is te be & Christiamn. A
Christian is ene whe is praying the last werds ef the New Testament fer-
vently." When I loeked startled, he added, "You do remember the last
words of the New Testament, den't you." I replied that I did, and then
we said the werds tegether, '"Come quickly, Lerd Jesus."

I went away frem that exchange stunned, and the mere I reflect en
the exchange, the more grkzkefukx taken I am by it. Hew shrewd it was ef
him te define being a Christian im that way: eme whe is praying the last
words of the New Testament fervently. And, of course, Meltmann weuld ge
en te say that if this prayer is net being prayed fervently, if the

expectation hgs been dulled er has beceme nen-existent, semething very



| serious and debilitating has happened te Christianm faith. Perhaps we've
feund ways te accemmedate the faith te the xkake contemperary statesf of
the werld se that challenging the status-<que isn't mnecessary any lenger.
But this, in Meltmann's view, is net the dictatex of the New Testament's
fundamental metif.

That was the poeint of erientatien, and I found myself, like many of
you, leeking fer more and mere ways te keep life meving and free. it alse
became the day ef trememdeus imnevatiem -- withim the churches, withia the
human being. kktkukilex Liturgies were changing. Permanemce-type cheral
music was abandened for music swinging and greevier. Life styles changed.
Hair grew lenger. <Xkmkxkmkm Neck ties were scrapped for turtlemecks and
beads and Nehru jackets and FewkXkyx pendants. And it became the era of
Sister Cerita, with her imnevative serigraphs; Harvey Cex, with his cele-
bratien of the secular city; the Berrigams, with their graphic secial pre-
tests, and mlways the students and the advecates ef the coeunter-culture.
Meltmann's mew theology of hepe didn't inspire all ef this, by any means,
but it articulated well with all ef it. Fer time had indeed invaded the
cathedral. Permanence had beem challenged by precess. A previeus
dedicatien te fertresses, bastiems, eternal gx values, permanent meral
cedes gave way te a fascinatien with change andmmx mevement and flexibility
and fluidity. Xifmxwxx It was kkmugh as though life itself was liberated...
Né mere shackles. Ne xxrkxz artificial bendage. And we were free, indeed,
compelled te turn eur attemtion te the disadvantaged, thexmm peer, the
hungry, the eutcast, the deprived, thf persecuted, the meglected x -- all
of this as an apprepriate enunciatien ef the Christian gespel.

Well, this was semething ef the visien that imspired us -- or seme of
us -~ at that time, net se very lemg ﬁgo. And, as we reflect en it, I want
you te recall that my attitude teward cemtemperary develepments in religien

and theelegy is gmymxxag regulated by the fact ef mecessary alternatienm.
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Ceuld one really have it beth ways? Was it te be "public housing"
ene Sunday and "a mystery I can trust' the mext? Was "public heusing" te
be comnstrued as "a mystery I can trust?" Ceuld mm oene deo beth at ence?
And what really was the beth that were called for at ence?

Perhaps the next significant event for me was a full ceming te terms
with menastic life, yes, menastic life in this ceuntry. I remember hew we
used te treat monasticism as whwbxkikjx¥skmx an uxxmkt unworthy form ef
world-denial in the seminary, and I recall that I really paid little or
ne attention te them as we'd pass emne of them on the highway. I knew
that Trappists didn't talk much, and I knew that menks get up very early,
and didn't get married, andprx prayed a let. But that was abeut all.
Until == ene day some students and I visited a small menastery, a rather
austere menastery, in Santa Barbara, a menastery of wemen called The
Monastery of Peoer Claires. What an edd sert eof day that was as wewm were
ushered inte that small reem in the middle of the monastery and waitedfm
for soemething mere te happen. We noticed that en ene side of the reem
was a2 little oepening, with a shade pulled dewn, and seme grill-work em

our side of the epening.
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That was eneugh. But it led me from there te other menastic centers,
frem New Camaldele mear Big Sur te Our Lady ef Guadalupe in Oregon, then
te Mt. Savieur in New Yerk and te Oka near Memtreal. Around andxzxam around

until eur childrem can't help but say, "Dad, net anether memastery."

Well, it may be crazy, but it's a hunch. The huach ix deesn't really
concern the eventual fate ef the Church, but, instead, tholinx eventual
fate of the ceunter-culture. I believe that the counter culture is des-
tined to play a reole somewhat similar te the rele played by memastic cen-
ters. Amd I guess that hunch is sutained by the intense interest contem-
perary students fimd in the writings ef Themas Mertem, the Trappist hermit,
monk, whe did iih Bangkek im 1968. But the mest significant ebservatiem is
that I wonder if memastic centers might eventually become agents of secial
reconstructien, like they were in St. Benedict's time, when they became
the chief means threugh which classical culture was transmitted inte the

Middle Ages and frem there oen teo us.



