, O1l' counselor:

f Could you kind of look this

ler, writing in the margins points
Aich are unclear or ones which you
disagree with, and then send it on
to Mother, so that she could do the

same ?
I would surely appreciate it!



Christian Theology in New Dimension

When a tender theolog, one preparing for future active service
in the Lord's Kingdom, reaches that point in his training which has
seen him discover some insight or an aaswer to a problem with which
he has been grappling for sane time, he can best mark this point of
achievement by setting forth his views in a treatise of this kind.
Not only does this written exercise help him to more neatly formulate
his own conception, but it enables him to transmit his views to others-
wiser, who, if he has erred, serve his cause by pointing to his mis-
takes or perhaps by leading him on to greater truth.

This theolog has reached this stage of development in his
thinking concerning the place of Christian theology in the spiritual
life of the believer and the role of faith in the formulation of doc-

trines of belief.

There has been a problem in thig field., To say that it doesn't
exist is pure obscurantism. Men for ages have made attempts to set
forth the truths of Christianity in systematic form, a formulation in
which all parts fit together harmoniously without inner contradiction,
yet without complete abstraction. Some have been more successful than
others. Thomas Aquinas, for example, constructed a system on the
Aristotelian scheme of the universe which has existed for years; it was
his to fomulate the Thomistic theological system which fit the truths
of Christianity into the already existing philosophical world view of
Aristotle. Others, less industrious, have endeavored to frame a con-
sistent world view simply upon the basis of Christianity itself, not
need ing to step outsidem its bounds to find something onto which to
hong Christian doctrine. All however have approached the task from
esgentially the same point of view. Naturally Christian truth must
have Biblical foundations; naturally, these systematicians have read
the Bible, deduced spiritual truths from these Scriptural passages, and
then as a final phase in construecting a world view entirely in touch
with reality, they have attempted to make their derived spiritual truths
fit into that current in the philosophiec or scientific thought of their

day.

But a problem has always existed, a manifold problem. Naturally,
when one seeks to construct a world view upon the basis of Scripture,
and when this individual sticks unreservedly to a strict literal inter-
pretation of Scripture, he will set forth a system of religious truth
set within the context of Hebrew geography and cosmology. This parti-
cular individual has failed to realize that that which accompanies God's
revelation in Scripture, or that into which the revelation has come, is
not of necessity a part of that revelation, and consequently, his world
view, while thoroughly Biblical, fails to correspond with the reality
people experience day by day. Thomas Aquinas suffered this fate, despite
the current labors of the Neo-~Thomists. When it was demonstrated that
the Aristotelian scheme of things was no longer valid for picturing true
reality, then it was only another short step to the demonstration that
Thomistie theology was also not in complete accord with reality. This
fate has been others'.
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80, there have been various alternatives. Some of the ususlly
more-liberal bent (and these are comparatively few in number) have
decided to look with open minds upon scientific discovery and welcome
any new find as a find which also goes into the make-up of a theolo-
gical scheme of things. Others intent upon retaining the thought
of the days in which it was fomulated have consistently repudiated
the findings of science, have argued for the superiority of faith
over reason, have even declared that man's reason is of the gevil; in
short, for these, scientific discovery is met only by complete re=
Jection substmntiated cuite often only by fierce verbal omslaught.
Then, there is a third alternative; few are they which find it. This
consists of the view that science and religion (and philosophy, or any
related subject) can only develop within their own context. A syn-
thesis of the many can never be made for these do not in this direct
way concern each other. A conflict cannot occur because each operates
within its proper domain, not oblivious to the findings of others, but
not either dependent upon the others' discoveries. It is a modified
fom of this third alternative which comprises this writer's point of
departure.

When one thinks of theology as a subject of study, or as a means
of obtaining knowledge, he must at the outset determine the area in
which that subject will operate. Perhaps one will recounter that all
subjects or fields are proper subject-matter for theological inquiry;
this would be true in a derivative way. Yet one must admit that there
exists a specific theological world in which the 'science' of theology
has validity as one inquiring after truth.

Theological incuiry, then, is not essentially concerned with the
physical in life, nor with the psychological, nor with the economic, nor
the historical, social, nor even with the philoscphical. It has its
own domain. This domain might be called the realm in which only the
heart knows; it might be termed the world in which love is the most
powerful force, in which faith (not reason) alone is that which dis=-
cerns. This must be our underlying assumption!

This writer has often wondered why the most influential Christian
people in his spiritual development haven't been the most learned in
Christian thought, not the professional ecclesialogiets, nor those well
versed in traditional Christian affairs. He has been stimulated greates
spiritually by those simple, humble, God-fearing individuals who have
walked that daily walk with Christ, the ones who lacked full and com=-
plete knowledge, but not devétion. The writer has also wonderedwhy
knowledge seems to hold the upper hand in religious circles and even
in preparation for following Christ when it is everywhere apparent that
love is that which motivates most strongly and wins most securely.

And he has made a discovery. In his preparation for the ministry
he has been subjected to all kinds of matioml argument concerning
various articiles of faith. He has seen men at pains to describe how
Christ can be God and thus know all things and at the same time "grow
in the wisdom" of God. He has seen men strain in the endeavor to ex-
plain how man can be guilty of sin while being born in sin, possessing
original sin, with apparently no say in the matter. le has listened
to others bungle as they try to reconcile free will with the fact that

no one can call Christ Lord but by the Holy Ghost which is that alone
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WVho performs this function. He has seen various attempts at setting
forth the truths of Christianity pass all the criteria for aunthenti-
city while at the same tine failing to fit harmoniously into a sys-
tem with the other authentic teachings from the same socurce. And
example after example could be cited.

One might become completely sceptical after a treatment of this
kind, for it would not be difficult to assert that if something is
to represent a systematic world view, and if that system can be seen
to be invalid as a system on various and sundry issues, then the
system as a whole is invalid and the truth it supposedly represents
is not truth at all but just another bold attempt at truth which has
gone awry. Complete scepticism, however, is not the sole answer one

can give.

One might go back to the very beginning of construction, and
bring truth back into its ecifically theological domain. One might
even begin with one's life (certainly inclucding its Scriptural base) no
matter how much this might horrify the theologians. It is in this
doma in that love is operative, that faith asks the questions, and that
the heart alone knows the answers. And is this impossible? Haven't
the greatest moments of one's life been those moments of inner singing,
of profound realization of some great experience of truth that not even
the mind or the tongue could frame for transmission? And isn't it to
this essential root of man that the religious message is directed?

What is the point of this? WVell, if religion were a philosophy,
then ve could submit it to the criteria which judge walid philosophy.
If the truths of Christianity were scientific truths, thenwe could
upon the bvasis of scientific inquiry Judge the validity of these truths.
If religious experience is psychological in nature, then one can with
a certain degree of accuracy derive lasis of religion. Systems could
validly be constructed in any field of human inquiry, but religious
truth (not religion, necessarily) is above systemdtization; it transe-
cends schemes and rules and laws and eternal patterns.

The heart alone knows, and when the human heart is confronted with
God Himself, it has not the audacity, nor the stupidity, nor even the
capacity (for why would i1t?) to ask the question, "Well, do I have the
ability to believe in you, or is it true as the theologians state that
because I am depraved I must somehow wait until the Holy Spirit works
that believing power within me?" No, at a time like this, the heart
either answers with an audacious "yes" or it rejects, completely un-
conscious of the problems of free will. Faith doesn't ask after a
moment of supreme religious experience whether or not it accepted or
received, whether its function was passive or active; ih the realm of
tie spiritual it can only rejoice in what God hath wrought. Love in
the spiritual world does not subject itself to the examination to deter-
mine whether or not it might be erotic love, or a bit of agape, or perkx
haps brotherly love} it sets up no bounds in its response to the eternal
but merely anthems "Were the whole realm of nature mine, that would be
tribute far too small." The sinner, sensing the love of God focused at
the Cross, viewing that God-Man suffering an innocent death, but praying
"Father, forgive them, for they kuow whnt they do," is overwhelmed with
guilt; at a time like this, he completely forgets about the issue of the
origin of sin, whether he as one born into sin can be held accountable,

and merely falls exhausted before the feet of Christ.




A theological system, walid in all points, is a human impossibi-
lity. It is doomed to failure in its very inception, for the truths
it seeks to harmonize belong not to its realm, nor are they complete
truths. They belong to the divine realm of reality, and are merely
revealed to man, not in whole, but only as one is able to perceive
them through the mirror darkly. The mind is not a competent tool in
the area of religious truth just as the mind is incompetent to under-
stand or set forth the basic tenets of love or of beauty. A system
of religious truth can never be organized for it is never known to
this extent; systems cammot be built upon partial knowledge.

This is not to suggest, however, thot the religious perzon nust
shun the acquiring of lmowledge or that he should forget about rationmal
systers. Iet hinm study philosophy; let him becane immersed in =cience.
But let him not cross the boundaries set up by these respective f ields
and apply the truths of one to the truths eof ancther. Let him not make

is religion a rational philosophyy, nor a set of doctrines and tradi-
tions. And let him not take & science and male that his religion. Let
hin honor reason within its domains, but let him recognize other means
of appreciating truth. Let him not be as ccucerned to know as he is

concerned to love.

Poul Billich states that "we would turn down ths call of Christ if
He called ue to the Chricstian religion or to the Christian doctrines or
the Chrigtian morals., Ve would not aceept His claim tc baex meek and
humble 283 to give rest to our souls, if He gave us new comands for
thinking and acting. Jesus is not the creator of another wreligion,
but the victor over religion; He is not the maker of another law, but
the concueror of law. We the ministers and teachers of Christianity
do not call you to Christianity but mther to the New Being in Christ
to which Christianity should bex a witness and nothing else. We do
not confuse Christianity with that llew Being. Forget your Christian
doctrines; forget your own certainties and yow own doubts, when ya
hear the c2ll of Jesus. Forget all Christian morals, your achievements
and your failures, when you come to Him. Nothing is demonded of you===-
no idea sf God, and no guocdness in yourselves, not your being religious,
not your being Christian, not your being vise, and not your being moral.
But what is demanded is only your bheing open and willing to accept what
is given to you, the Yew Being in Christ, the being of love, as it is
manifest in Iim Whose yoke is easy and Vhose burden is light."

"Do not ask in the moment of call what you slnll do and how action
shall follow. It would not be worthwhile to @sach Christianity, if it
were for the s2ke of Christianity. Jesus is the Christ not because He
breught a new religion, but becauge e is tle end of religion. We spreal
His call becauce it is the call te every man in every period to receive
the New Ieirg, th2at hidden saving power in our existence, which takes
from us labor and burden, and gives rest to our souls. Do not ask how
action shall follow; for ycu ¢o not ask hew the gecod fruits follow from
the goodness of o tree. They follow; action follows being, and new acéx
tion better action, strcecng oaction, follows new being, better being,
stronger being. Ve and cur world would be better, truer, and nmore just
if there were more rest for souls in our world---"Come unto we all ye
that labor and are heavy laden, and I will give you rest.' Our actions
would be more creative, more ccncuering, conquering the tragedy of our
time, if they grew out of a more profound level of cur lirfe. For our

creative depth (the domain of religious truth) is the depth in which we
are auiet.”
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Tao final considerations must be set forth in conclusion: Mirst
of all, salvation by Christ and inte Christ is never scmething that
has happened and then is over; it comes not only once in a sinner's
iife, =8 a once~fur-all matlter. Rathewr, mlvation is in process, it
is rooted in daily life in a 8 pace~time continuum, Just as that hige-
torical event was not something tlnt existed oniy iu ths heavens, or
only in abstraction. The sinner is termwed a saint because of the
gracious declaration of God when Chyist has been received; the ¢ nner
is all of ihe time in the process of becaning the saint or the
Christlan. Salvation is a power of Cod each day, for God is not
Cne Vho ¢reated (the universe and new hearts) amd then left the
scene, His job completed, to let these progreecs on by their own

ir;eftia. God reveals Hinself in time, in the process of man's daily
viug.

Thereiocre, thepe times of divine revelation, cr when that revelae
tion has been received, became tie guprere religious moments in the
realm of the Spirit where love is operntive, where faith is the means
of knowing, and whare e hesrt reigne supreme. Thece times become
the religious "Bethels"~~-those places where the believer hss erected
a shrine to mark a significant peint whidh concisted in Cod's breaking
into his own life in some meaningful and res lizable way. Haturally,
these nmust be more than subjective experiences; they mugt have objece
tive reality, but the spirit of man witnesses together with the Spiwvit
6f God that wilni has happened is of divine eorigin.

The 1life of the believer is then & walk dewn life's higlway. The
people of God are a people on the mareh, pregressing orward down the
God=selected higlmay. Their walk is never pictured as an easy thing;
rather it is full of points of tempiation and conflict; dangers con-
tinually exist on 2lil sides. Dut these very dangers, these very crises,
these very conflicts presant tlw opportwmity repeatedly for God te rush
into the human life, to shov him that his present level of living is not
yelt coincidental with the level possible, %o emble him to grew in the
Kingdom of God. If there were mo conflicts, there would not be growth.
If there were no crises, there would be no opportunities for the realiza
tion of the closer conformity to the imoge of Christ thi.t is necessary
if man is to be the man above humanity, the man growing, pressing on,
moving towards life as it was orxiginally meant to be. But the walk of
the heliever, while including crisal points, is the godly walk. It is
the walk vhich results fran following Christ. DBrother clasps the hand
with brother. Grandmother walks in stride with grandchild. Joe, the
plumber's helper, is of ecurl rank with Reverend, the doctowr of theology.
All are alike, for &all have been given the designation, "Children of
the Heavenly Father." All walk the same road. All have been attentive
to the voice in the heort; all have lived within that realm in which
faith is operative. All have been shown that love is of the essence,
for love is of God: God is Love!

"Thege are the ones who have cmme out of the great tribulation, and
have washed their robes, and made them white in the blood of the Lamb.
They are be:.ore the throne of God; and he that citteth on the throne
shall dwell among them. They sinl1l hunger ne more, ne;thaz: thirst any
more; meither sghall the sum light on them, nor any heat. For the Lamb
in the midst of the threme shall be their .‘Shephc_erd; he shall lead then
wntoe living fountaine of water: and God chall wipe away ~ll tears from
their eyes.”

e
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In conclusion, Salvabtion by Christ is never something that has
ended; it comes not once in 2 sinner's life, 28 a once-for-all matter.
Rather, salvation is in process, just as a sinner ig termed a saint
because of the gracious declaration of God but is 2ll of the time in
the process of becoming the saint or the Christian. The path which is
followed is the patlway of conflict and crisis. DBut God also is not
One who spoke once for all, Who merely created the world aund man then
let these proceed on each's own inertia. God reveals Himself in time,
in the process of nan's daily life. These times of divine revelation
become the believer's Bethels, the places where shrines have been
erected to mark a significant point in wan's humasn journey, the place
at which God spoke. Imnortant it is for man to know God by rirst-hand
experience, ag the Spirit of the Living God hreaks into a humnan life
during 2 time of conflict 2nd makes Himself momwn. The people of God
ink the Bible are pictured continuelly as a people on the mnrch, pro-
gressing onward devm the God-selected highway. Their welk is never
depicted as an easy t hing; rather it is full of points of erisis; dane
gers continuzlly exist on all sides. But it is a godly walk, & vwalk
following Christ, 2 walk on the Road of the Conqueror: "Tho are these
wnieh are arrayed in white rohes, and whence came they? Thege are they
which coune cut of great tribulation, and have washed their robes, and
nmade then white in the blood of the Lemb. They sre before the throne
of God; and he that sitteth on the throne shhll dwell zrong them. They
ghall hunger no more, neither thirst any more; neither shell the sum
light on them, nor any heat., TFoy the Lamb vhich is in the midst of
the throne smll feed them, ani shall lead them unto living fountains
of water: ond God shell wipe mwey all tears from tleir eyes."



Christian Theology in New Dimension
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When a tender theolog, one preparing for future active service
in the Lord's Kingdom, reaches that point in his training which has
seen him discover some insight or ah answer to a problem with which
he has been grappling for same time, he can best mark this point of
achievement by setting forth his views in a treatise of this kind.
Not only does this written exercise help him to more neatly formulate
his own conception, but it enables him to transmit his views to others-
wiser, who, if he has erred, serve his cause by pointing to his mis-
takes or perhaps by leading him on to greater truth.

This theolog has reached this stage of development in his
thinking concerning the place of Christian theology in the spiritual
life of the believer and the role of faith in the fomulation of doc-

trines of belief.

There has been a problem in this field. To say that it doesn't
exist is pure obscurantism. Men for ages have made attempts to set
forth the truths of Christianity in systematic form, a formulation in
which all parts fit together harmoniously without inner contradiction,
yet without complete abstraction. Some have been more successful than
others. Thomas Aquinas, for example, constructed a system on the
Aristotelian scheme of the universe which has existed for years; it was
his to fomulate the Thomistic theological gystem which fit the truths
of Christianity into the already existing philosophical world view of
Aristotle. Others, less industrious, have endeavored to frame a con-
sistent world view simply upon the basis of Christianity itself, not
needing to step outsidex its bounds to find something onto which-:to
hang Christian doctrine. All however have approached the task from
essentially the same point of view. Naturally Christian truth must
have Biblical foundations; naturally, these systematicians have read .
the Bible, deduced spiritual truths from these Scriptural passages, and
then as a final phase in constructing a world view entirely in touch
with reality, they have attempted to make their derived spiritual truths
fit into that current in the philosophic or scientific thought of their

day. f

But a problem has always existed, a manifold problem. Naturally,
when one seeks to construct a world view upon the basis of Scripture,
and when this individual sticks unreservedly to a strict literal inter-
pretation of Scripture, he will set forth a system of religious truth
set within the context of Hebrew geography and cosmology. This parti-
cular individual has failed to realize that that which accompanies God's
revelation in Scripture, or that into which the revelation has come, is
not of necessity a part of that revelation, and consequently, his world
view, while thoroughly Biblical, fails to correspond with the reality
people experience day by day. Thomas Aquinas suffered this fate, despite
the current labors of the Neo-Thomists. When it was demonstrated that
the Aristotelian scheme of things was no longer valid for picturing true
reality, then it was only another short step to the demonstration that
Thomistic theology was also not in complete accord with reality. This

fate has been others!.



So, there have been various alternatives. Some of the ususlly
more-liberal bent (and these are comparatively few in number) have
decided to look with open minds upon scientific discovery and vielcome
any new find as a find which also goes into the make-up of a theolo-
gical scheme of things. Others intent upon retaining the thought
of the days in which it was fomulated have consistently repudiated
the findings of science, have argued for the superiority of faith
over reason, have even declared that man's reason is of the #evil; in
short, for these, scientific discovery is met only by complete re-
Jection substentiated quite often only by fierce verbal onslaught.
Then, there is a third alternative; few are they which find it. This
consists of the view that science and religion (and philosophy, or any
related subject) can only develop within their own context. A syn-
thesis of the many can never be made for these do not in this direct
way concern each other. A conflict cannot occur because each operates
within its proper domain, not oblivious to the findings of others, but
not either dependent upon the others' discoveries. It is a modified
formm of this third alternative which comprises this writer's point of

departure.

When one thinks of theology as a subject of study, or as a means
of obtaining knowledge, he must at the outset determine the area in
which that subject will operate. Perhaps one will recounter that all
subjects or fields are proper subject-matter for theological inguiry;
this would be true in a derivative way. Yet one must admit that there
exists a specific theological world in which the 'science' of theology
has validity as one inquiring after truth.

Theological inquiry, then, is not essentially concerned with the
physical in life, nor with the psychological, nor with the economic, nor
the historical, social, nor even with the philosophical. It has its
own domain. This domain might be called the realm in which only the
heart knows; it might be termed the world in which love is the most
powerful force, in which faith (not reason) alone is that which dis-
cerns. This must be our underlying assumption!

This writer has often wondered why the most influential Christian
people in his spiritual development haven't been the most learned in
Christian thought, not the professional ecclesisiogists, nor those well
versed in traditional Christian affairs. He has been stimulated greatest
spiritually by those simple, humble, God-fearing individuals who have
walked that daily walk with Christ, the ones who lacked full and com-
plete knowledge, but not devétion. The writer has also wonderedwhy
knowledge seems to hold the upper hand in religious circles and even
in preparation for following Christ when it is everywhere apparent that
love is that which motivates most strongly and wins most securely.

And he has made a discovery. In his preparation for the ministry
he has been subjected to all kinds of ratioml argument concerning
various agrticilles of faith. He has seen men at pains to describe how
Christ can be God and thus know all things and at the same time "grow
in the wisdom" of God. He has seen men strain in the endeavor to ex-
Plain how man can be guilty of sin while being born in sin, possessing
original sin, with apparently no say in the matter. He has listened
to others bungle as they try to reconcile free will with the fact that
no one can call Christ Lord but by the Holy Ghost which is that alone
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Who performs this function. He has seen various attempts at setting
forth the truths of Christianity pass all the criteria for aumthenti-
city while at the same time failing to fit harmoniously into a sys-
tem with the other authentic teachings from the same source. And
example after example could be cited.

One might become completely sceptical after a treatment of this
kind, for it would not be difficult to assert that if something is
to represent a systematic world view, and if that system can be seen
to be invalid as a system on various and sundry issues, then the
system as a whole is invalid and the truth it supposedly represents
is not truth at all but just another bold attempt at truth which has
gone awry. Complete scepticism, however, is not the sole answer one

can give.

One night go back to the very beginning of construction, and
bring truth back into its ecifically theological domain. One might
even begin with one's lifes%certainly including its Scriptural base) no
matter how much this might horrify the theologians. It is in this
doma in that love is operative, that faith asks the questions, and that
the heart alone knows the answers. And is this impossible? Haven't
the greatest moments of one's life been those moments of inner singing,
of profaund realization of some great experience of truth that not even
the mind or the tongue could frame for transmission? And isn't it to
this essential root of man that the religious message is directed?

What is the point of this? Well, if religion were a philosophy,
then we could submit it to the criteria which judge wvalid philosophy.
If the truths of Christianity were scientific truths, thenwe could
upon the basis of scientific inquiry judge the validity of these truths.
If religious experience is psychological in nature, then one can with
a certain degree of accuracy derive laws of religion. Systems could
validly be constructed in any field of human inquiry, but religious
truth (not religion, necessarily) is above systematization; it trans-
cends schemes and rules and laws and eternal patterns.

The heart alone knows, and when the human heart is confronted with
God Himself, it has not the audacity, nor the stupidity, nor even the
capacity (for why would it?) to ask the question, "Well, do I have the
ability to believe in you, or is it true as the theologians state that
because I am depraved I must somehow wait until the Holy Spirit works
that believing power within me?" No, at a time like this, the heart
either answers with an audacious "yes" or it rejects, completely un-
conscious of the problems of free will., Faith doesn't ask after a
moment of supreme religious experience whether or not it accepted or
received, whether its function was passive or active; ih the realm of
the spiritual it can only rejoice in what God hath wrought. Love in
the spiritual world does not subject itself to the examination to deter-
mine whether or not it might be erotic love, or a bit of agape, or perka
haps brotherly love} it sets up no bounds in its response to the eternal
but merely anthems "Were the whole realm of nature mine, that would be
tribute far too small." The sinner, sensing the love of God focused at
the Cross, viewing that God-Man suffering an innocent death, but praying
"thher, forgive them, for they know what they do," is overwhelmed with
guilt; at a time like this, he completely forgets about the issue of the
origin of sin, whether he as one born into sin can be held accountable,

and merely falls exhausted before the feet of Christ.




‘A theological system, valid in all points, is a human impossibi-
litys It is doomed to failure in its very inception, for the truths
it seeks to harmonize belong not to its realm, nor are they complete
truths. They belong to the divine realm of reality, and are merely
revealed to man, not in whole, but only as one is able to perceive
them through the mirror darkly. The mind is not a competent tool in
the area of religious truth just as the mind is incompetent to under-
stand or set forth the basic tenets of love or of beauty. A system
of religious truth can never be organized for it is never known to
this extent; systems camnot be built upon partial knowledge.

This is not to suggest, however, that the religious person must
shun the acquiring of knowledge or that he should forget about rational
systems. Let him study philosophy; let him became immersed in science.
But let him not cross the boundaries set up by these respective f ields
and apply the truths of one to the truths of another. Let him not make
his religion a rational philosophyy nor a set of doctrines and tradi-
tions. And let him not take a science and make that his religion. Let
him honor reason within its domains, but let him recognize other means
of appreciating truth. Let him not be as concerned to know as he is

concerned to love.

Paul Pillich states that "we would turn down the call of Christ if
He called us to the Christian religion or to the Christian doctrines or
the Christian morals. We would not accept His claim to bex meek and
humble and to give rest to our souls, if He gave us new commands for
thinking and acting. Jesus is not the creator of another religion,
but the victor over religion; He is not the maker of another law, but
the conqueror of law. We the ministers and teachers of Christianity
do not call you to Christianity but rather to the New Being in Christ
to which Christianity should bex a witness and nothing else. We do
not confuse Christianity with that New Being. Forget your Christian
doctrines; forget your own certainties and your own doubts, when ya
hear the call of Jesus. Forget all Chrisfian morals, your achievemerts
and your failures, when you come to Him., Nothing is demanded of you---
no idea of God, and no goodness in yourselves, not your being religious,
not your being Christian, not your being wise, and not your being moral.
But what is demanded is only your being open and willing to accept what
is given to you, the New Being in Christ, the being of love, as it is
manifest in Him Whose yoke is easy and Whose burden is light."

"Do not ask in the moment of call what you shall do and how action
shall follow. It would not be worthwhile to &each Christianity, if it
were for the sake of Christianity. Jesus is the Christ not because He
brought a new religion, but because He is the end of religion. We spread
His call because it is the call to every man in every period to receive
the New Being, that hidden saving power in our existence, which takes
from us labor and burden, and gives rest to our souls. Do not ask how
action shall follow; for you do not ask how the good fruits follow from
the goodness of a tree. They follow; action follows being, and new ac%x
tion better action, strong action, follows new being, better being,
stronger being. We and our world would be better, truer, and more just
if there were more rest for souls in our world---"Come unto me all ye
that labor and are heavy laden, and I will give you rest.' Our actions
would be more creative, more conocuering, conquering the tragedy of our
time, if they grew out of a more profound level of our life. For our

creative depth (the domain of religious truth) is the depth in which we
are quiet."



Two final considerations must be set forth in conclusion: First
of all, salvation by Christ and into Christ is never something that
has happened and then is over; it comes not only once in a sinner's
life, 2s a once-for-all matter. Rather, salvation is in process, it
is rooted in daily life in a space-time continuum, just as that his-
torical event was not something that existed only in the heavens, or
only in abstraction. The sinner is termed a saint because of the
gracious declaration of God when Christ has been received; the d€ nner
is all of the time in the process of becoming the saint or the
Christian. Salvation is a power of God each day, for God is not
One Who created (the universe and new hearts) and then left the
scene, His job completed, to let these progress on by their own
inertia. God reveals Himself in time, in the process of man's daily

living.

Therefore, these times of divine revelation, or when that revela-
tion has been received, become the supreme religious moments in the
realm of the Spirit where love is operative, where faith is the means
of knowing, and where the heart reigns suprene. These times become
the religious "Bethels"---those places where the believer has erected
a shrine to mark a significant point which consisted in God's breaking
into his own life in some meaningful and realizable way. Naturally,
these must be more than subjective experiences; they must have objec-
tive reality, but the spirit of man witnesses together with the Spirit
of God that what has happened is of divine origin.

The life of the believer is then a walk down life's highway. The
people of God are g people on the march, progressing onward down the
God-selected highway. Their walk is never pictured as an easy thing;
rather it is full of points of temptation and conflict; dangers con-
tinually exist on all sides. But these very dangers, these very crises,
these very conflicts present the opportunity repeatedly for God to rush
into the human life, to show him that his present level of living is not
yet coincidental with the level possible, to enable him to grow in the
Kingdom of God. If there were no conflicts, there would not be growth.
If there were no crises, there would be no opportunities for the realizas
tion of the closer conformity to the image of Christ that is necessary
if man is to be the man above humanity, the man growing, pressing on,
moving towards life as it was originally meant to be. But the walk of
the believer, while including crisal points, is the godly walk. It is
the walk which results from following Christ. Brother clasps the hand
with brother. Grandmother walks in stride with grandchild. Joe, the
plumber's helper, is of equal rank with Reverend, the doctor of theology.
All are alike, for all have been given the designation, "Children of
the Heavenly Father." All walk the same road. All have been attentive
to the voice in the heart; all have lived within that realm in which
faith is operative. All have been shown that love is of the essence,
for love is of God: God is Love!

"These are the ones who have cmme out of the great tribulation, and
have washed their robes, and made them white in the blood of the Lamb.
They are beiore the throne of God; and he that sitteth on the throne
shall dwell among them. They skl ll hunger no more, neither thirst any
more; meither shall the sun light on them, nor any heat. TFor the Lamb
in the midst of the throne shall be their Shepherd; he shall lead them
unto living fountains of water: and God shall wipe away 2ll tears from

their eyes.n



5.

In conclusion, Salvation by Christ is never something that has
ended; it comes not once in a sinner's life, as a once-for-all matter.
Rather, salvation is in process, Jjust as a sinner is termed a saint
because of the gracious declaration of God but is all of the time in
the process of becoming the sz int or the Christian. The path which is
followed is the patlwmay of conflict and crisis. But God also is not
One who spoke once for all, Who merely created the world and man then
let these proceed on each's own inertia. God reveals Himself in time,
in the process of man's daily life. These times of divine revelation
become the believer's Bethels, the places where shrines have been
erected to mark a significant point in man's human journey, the place
at which God spoke. Important it is for man to know God by first-hand
experience, as the Spirit of the Living God breaks into a human life
during a time of conflict and makes Himself known. The people of God
ink the Bible are pictured continually as a people on the march, pro-
gressing onward down the God-selected highway. Their walk is never
depicted as an easy thing; rather it is full of points of crisis; dan-
gers continually exist on all sides. But it is a godly walk, a walk
following Christ, a walk on the Road of the Conqueror: "Who are these
which are arrayed in white robes, and whence came they? These are they
which came out of great tribulation, and have washed their robes, and
made them white in the blood of the Lamb. They are before the throne
of God; and he that sitteth on the throne shall dwell among them. They
shall hunger no more, neither thirst any more; neither shall the sun
light on them, nor any heat. For the Lamb which is in the midst of
the throne shall feed them, and sh21ll lead them unto living founitains
of water: and God shall wipe away all tears from tleir eyes."



